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INTRODUCTION

Teachers as Public Intellectuals:
Teaching to Impeach a Bureaucrat Capitalist President

Worldwide capitalism is in crisis. Its designs to contain its “dark other” like terrorism, Islamic 
fundamentalism, and the countless protests movements welling up from ghettoes and from the ranks 
of the marginalized, unemployed, and homeless continue to haunt the crisis-ridden capitalism. The 
“return of the repressed” cannot be denied anymore. Capitalist crisis tears apart what Marx called 
the “operating fraternity of the capitalist class” and produces an all-out fight for survival between 
capitalists themselves, and of capital against the working class. Today, the Left has made a stunning 
comeback, while Marxist scholarship continues to rise in unprecedented phase. Today, more than 
ever, the scientific analysis of Marx, Engels, Lenin and Mao continue to inform a large number of 
social movements worldwide who are ready to overthrow the shackles of capitalism on the poor 
of the world. The materialist analysis of history provides a compelling and accurate analysis of the 
continuing US-backed Israel genocide against the Palestinians. It is also able to provide summative 
insights into the continuing 
 In the Philippines, the current crisis of global capitalism reaches its acme in the moral and 
political bankruptcy of the US-Aquino Regime. The enormous outpouring of people on the streets 
during the fifth state of the nation address of Pres. Aquino serves as a historical testament to the 
mounting indignation of the vast masses of people against bureaucrat capitalism. The Million 
March held last August 26, 2013 at the Rizal Park in Manila only showed the converging political 
dissatisfaction with the ruling cliques of Pres. Aquino. And for its second anniversary, the Million 
March that showed people’s indignation against pork barrel system, will push for people’s initiative 
that would drastically clip the exploitative tentacles of bureaucrat capitalism. 
 With three impeachment complaints lodged against Pres. Aquino, and the fourth one filed 
by educators dumped by the political gang men of Pres. Aquino in the House of Representatives, 
the remaining years of Pres. Aquino will be a rough sailing, if not, a total wreck if he is successfully 
impeached. Hence the immediate task of teachers and educators today is to embrace fully the historic 
role and duties of public intellectuals. Teachers are not simply employed by the state to become 
sycophants and choir members of the ruling class. Teachers, as public intellectuals, have the duty not 
only to teach, but to speak in behalf of the informed public about accountability and social justice. 
They have to join educational workers union and movements to demand and advocate for social 
transformation. If teachers and educators refuse this historic role, they will miss the great opportunity 
to lead and advance the cause of the great majority of the people who are poor.
 Teachers as public intellectuals possess a great power in their hands simply because of 
the dignified character of their profession.  As teachers they are supposed to teach the values of 
fairness, honesty, and moral uprightness. Armed with these values, teachers acting as one and are 
united with the broader progressive sectors of society, can tip the balance of forces towards large 
scale social change. Teachers as pubic intellectuals should refuse the reduction of their profession to 
mere transmission of pre-defined knowledge created by the bureaucrat capitalist state. Teaching is a 
subversive act insofar as it debunks the myth propagated by the state. 
 For this issue the Editors would like to thank our contributors who made this issue possible. 
The generosity of the contributors continues to provide the much needed intellectual resources for 
our readers. 
 For this volume of Pingkian, we included the critique of mainstream American feminism by 
Delia Aguilar. In “Occupy Feminism”, Delia D. Aguilar offers a timely critique of mainstream feminism 
in the west that is already co-opted by capitalism.  She suggests that, “Following the examples of 
feminist activists like Naomi Klein and Naomi Wolf, occupied feminism will face head-on the enemy 
that is corporate greed and militarism (absolutely no room for fuzziness or “purposeful ambiguity” 
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here), at the same time as it imagines, invents, and refashions “a world fit to live in.” she ends her essay 
by advocating that feminists “must seize the moment. It is time to occupy feminism.”

The article of Edgie Francis b. Uyanguren and Glennis s. Uyanguren discuss the social response 
of the victims of Tropical Storm Ketsana (locally termed as Ondoy) in 2009. The authors argue that, 
“If basic needs are not addressed by the government, then obviously it could not move forward to 
more complex requisites of establishing a system that would empower the people and make them 
truly resilient amidst calamities and hazards.” It therefore criticizes the ineptitude of the government 
in dealing with disasters. The article is a very good starting point for analyzing the faailure of the US-
Aquino regime to respond immediately and approproately to the horrednous devastation brought by 
the super-typhoon Hyan.  

Next, the article of Epifanio de San Juan, Jr., a foremost authority on Philippine literary 
criticism, “Benjamin Appel’s Fortress in the rice: American testimony to the emergence of the Philippine 
Neocolony,” documents the neglected novel of Benjamin Appel, who served as the chief historian of 
the U.S. High Commissioner (Paul McNutt) to oversee the granting of independence to the Philippine 
colony in 1946. San Juan reads that the novel of Appel as providing a “narrative strategy” to provide 
a picture of “the historic crisis of a system—monopoly-capitalism in its highest stage, imperialism 
before and neocolonialism after World War 2—that is inevitably dying, while the egalitarian future 
nourished in its womb, like the palay grains in the bloodied ground, is still struggling to be born.”  

Next, we also included the article of Tom Talledo, a professor of Sociology  University of  
the Philippines Visayas, “What’s up with Sociology in the Philippines?”, to bring home the idea that 
sociology has a public character that allows it to stand against the tyranny of power. Tolledo poses a 
challenge to philippine sociology to become more relevant in the public debates.

Finally, we would like to express of gratitude to Prof. Jose Maria Sison, the current Chairperson 
of International League of People’s Struggle, who alowed us to re-print his Lecture “On the Growing 
Economic Cooperation between China and Russia.” This piece is a very important analysis of the 
growing hegemonic conflict between Russia and the China on the one hand, and the declining 
American Imperialism on the other. Prof. Sison alerts the readers, “The peoples and mass movements 
fighting imperialism in both developed and underdeveloped countries must closely monitor this 
trend, because this has certain implications and consequences in the struggle for democracy and 
socialism.”

  In this volume, we are also including a response and commentary by a graduate student, 
Ionell Jay R. Terogo from University of the Philippine Cebu which addresses the special issue of 
Pingkian on Kristel Tejada. 
 As regular section of Pingkian, we are also including poems by Sonny San Juan and other 
contributors.
 The documentation section provides sources for the current issues confronting Philippine 
nation. It also includes letters from political detainees.
 As always, the Editors hope that the materials included in this Pingkian volume will be 
valuable resources for educators and educational workers as well as students in advancing anti-
impeiralist education. 
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Occupy Feminism

Delia D. Aguilar

Using the newly emergent Occupy Wall Street social movement as spur and backdrop, 
this essay focuses on the contradictory state of feminism today. It asserts that the 
transformations which feminism has undergone since the onset of the women’s 
liberation movement in the late 60s reveal accommodations to changes in the 
broader political arena. It focuses attention on “intersectionality,” a key conceptual 
feminist instrument to illustrate this, tracing its evolution back to the “triple 
jeopardy” slogan of the second wave. It makes evident that while intersectionality 
recounts and mimics the jeopardy motif propounded by US third world women, it 
has in fact been emptied of any revolutionary content. The paper argues that such 
evisceration characterizes contemporary US feminism. To resolve this quandary, 
the author proposes that progressive-minded women “occupy feminism” by getting 
involved and by developing sharper analytical tools to comprehend a larger social 
totality than what prevailing discourse offers.

Key words: intersectionality; essentialism; identity politics; difference 

At last, a social movement has erupted in the United States. Taking its inspiration from the 
Arab Spring--uprisings in Tunis and Cairo--and from the “indignados” of Madrid and protesters 
in Athens, Occupy Wall Street roused into action a fed-up yet until then a voiceless, quiescent 
citizenry. It did so in a manner that even its initial organizers, Beaver 16 and Adbusters,1 had not 
anticipated. Who would have thought that a slogan as startlingly simple as “We are the 99 percent 
made poor by the 1 percent super-rich” would do the trick? In addition, it caught on in a way that 
no theory of production relations or of surplus value, no matter how painstakingly explained, could 
have accomplished. In the beginning, traditional leftists and mainstream media alike criticized this 
fledgling movement for its lack of clearly defined goals, but for the moment at least, this lack has 
proven to be its virtue. It is enough for now that the matter of a gaping class inequality has been 
forced out into the open. That the one percent plutocracy is the culprit has been bandied about 
for several years, but discussions of this were confined to the mass-media punditry and, besides, 
what were powerless individuals to do? The declaration, at once sassy and wise, of the 99 percent 
as an imminent collective with a common foe, however, drew masses into the figurative big tent 

�	 Aguilar has a history of engagement with the women’s movements in the Philippines and 
the United States. Her first three books, published in the Philippines, were a result of that engage-
ment. A fourth, an anthology co-edited with Anne Lacsamana titled Women and Globalization, 
emphasizes the central role of women’s labor in globalized production. Aguilar’s most recent teach-
ing has been in women’s studies at the University of Connecticut, prior to which she held tenured 
appointments in women’s studies and ethnic studies at Washington State University and Bowling 
Green State University. She was Irwin Chair in women’s studies at Hamilton College in 2008-2009 
and a fellow at the Bunting Institute in 1992. She has also taught at the University of the Philippines 
and St. Scholastica’s College.

	Andy	Kroll,	“How	Occupy	Wall	Street	Really	Got	Started,”	in	Sarah	Van	Gelder,	ed.,	This Changes Everything: Oc-
cupy Wall Street and the 99% Movement. San	Francisco:	Berrett-Koehler	Publishers,	20��,	pp.	�6-2�.	



�

in hundreds of cities, large and small, throughout the country. Indeed, Wall Street has provided 
Occupiers no shortage of grievances: home foreclosures, lack of healthcare, soaring unemployment, 
outsourced manufacturing, a deteriorating system of public education, student debt. Regardless of 
the future of this movement and whether one approves of it or not, there is agreement that OWS has 
already radically changed the political discourse. There is no putting the genie back into the bottle.

Economic and political turmoil wreaked by a neoliberal economy policy has, of course, 
been bubbling beneath the surface for at least three decades. One would think that some of the 
issues roiling Occupiers would be reflected in feminist writing. Not so. Although progressives share 
the perception that this is symptomatic of an immense crisis in feminism, it can prove particularly 
disconcerting for those of us old enough to have been around during the 70s at the peak of the 
women’s liberation movement. We all understand that changes of tremendous proportions have 
transpired since then. Even so, it is vital to know just what modifications material life has undergone 
and the ways of thinking these have spawned to see where we might situate prevailing feminist 
perspectives. I will look into some critical shifts that have transformed feminism so fundamentally 
as to distort our vision, and explore their ramifications for those of us who persist in hanging on to 
the very old-fashioned notion that feminism should be – dare I say it? – about thoroughgoing social 
change. I will be addressing mainly the situation in the United States, at the end making a call to 
“occupy feminism.”

Noting the malaise and “low-grade depression” befalling feminists by the end of the 90s, 
Barbara Epstein asked in an article published ten years ago: What happened to the women’s 
movement?2 The first to publicly raise this unsettling question, she is obviously distressed over the 
loss of a women’s mass movement. She probes the reasons for this situation not, she explains, in 
order to revive the past but to imagine ways of going forward. She begins by reciting the many gains 
won by the second wave, not least of which is public acceptance of gender parity in both productive 
and reproductive spheres as a desirable societal goal. She observes that although many women’s 
groups devoted to specific issues continued to exist, a mass movement equipped with a coherent 
capitalist critique had all but vanished without anybody seeming to notice. It is this loss that lies at 
the heart of her lament. For her the urgency of the matter is amplified by a growing conservative 
trend underwritten by determined rightist elements that had succeeded in infusing the deception of 
a free market into every nook and cranny of social life, including feminist thinking. 

At the time of Epstein’s writing feminist ideas had been successfully integrated into 
everyday conversations, but feminism as an identifiable political current, that which caught media 
attention, had become pretty much confined to a corporatized academy. Epstein complains that 
in this rarefied setting “high theory” was increasingly detached from, and incomprehensible to, 
ordinary women comprising the grassroots who once provided advocates with their inspiration. 
In contrast to the first wave, which wound up focusing on a single issue, suffrage, the second wave 
broadened its compass and reached a far wider audience but at the same time lost its bearings. 
Although Epstein acknowledges the impact of right-wing attacks on progressive movements as a 
whole, she places the onus on feminists who, having “lost their grip on a vision of a better world,” 
yielded to prevailing competitive free market values instead of opposing and resisting these. How 
have things come to pass, she wants to know, and why the silence?

Epstein’s troubling queries were, in my opinion, very much called for at that point in time. 
She evoked rejoinders from two women who, because they shared her socialist politics, engage her 
in a sisters-in-struggle dialogue reminiscent of the heady days of the women’s liberation movement 
in which all three were once involved3. In separate responses, both Joan Acker and Hester Eisenstein 

2	  Barbara Epstein, “What Happened to the Women’s Movement?”, Monthly Review, 33, 2001, pp. 1-
13.

�	  Acker, Joan, “Different Strategies are Necessary Now”, Monthly Review, 53, 5, 2001, http://www.
monthlyreview.org/1001acker.htm; Hester Eisenstein, “The Broader Picture”, Monthly Review 53, 5, 2001), 
http://www.monthlyreview.org/1001eisenstein.htm; Barbara Epstein, “Response to Acker and Eisenstein”, 
Monthly Review, 53, 5, 2001, http://monthlyreview.org/1001epstein.htm. 
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argue that Barbara Epstein failed to locate her criticism of the women’s movement in the economic 
restructuring of the 70s and 80s and therefore makes the mistake of laying the blame on feminists. 
Both palpably felt the sting of Epstein’s charge that feminists had abandoned transformational goals. 
They counter by reiterating and emphasizing the power of the conservative backlash against women 
and all progressives. In short, for them it was less shortcomings within the women’s movement 
than forces outside that warranted attention. Thus, Acker enumerates the difficulties encountered 
by radical organizing around pay equity and comparable worth and how these efforts were blocked 
when opposition mounted with the rise of free-market ideology. She contends that the problems 
feminists confronted proved far more complex than they initially realized and recommends that new 
strategies with a cross-class, race, and possibly global focus be formalized.

Like Acker, Eisenstein’s reply was to delineate the “broader picture”: the altered political 
climate and the growing class inequality in which corporations had begun to ally with right-wing 
fundamentalists and wage unremitting ideological warfare against progressives. In the case of 
feminism, this was most evident in the assault against Roe v. Wade. The power of the opposition 
proved much too fierce, Eisenstein avers, and the large-scale transformation required to achieve 
gender equality in turn demands a far more extended timeline than second wavers had anticipated. 
Recalling Juliet Mitchell’s notion of women’s struggle as the “longest revolution,” she adds that 
feminists ought to think beyond a mere one or two generations to accomplish massive structural 
change. In response to Epstein’s allegation that the academy had become home to feminist 
“stars,” Eisenstein reminds her that feminists did, in fact, demand admission to that enclave 
with the positive outcome that new generations can now be taught the history of the women’s 
movement. Like Acker, Eisenstein proposes that feminist visions be updated to meet the demands 
of the moment, citing Angela Davis’ project on the prison-industrial complex and against capital 
punishment as an example. Like Acker, Eisenstein is rankled by Epstein’s reproach that “feminists 
have lost their grip on a vision of a better world.” She points to the continuing organizing by smaller 
groups as well as by the global struggle for women’s rights formally launched by the United Nations 
Conference on Women in Beijing in 1995 as evidence to the contrary.

For me Epstein’s essay came as a breath of fresh air. It validated my concerns. For while 
I had never felt completely connected to the women’s movement in the United States—my 
political awakening came via support for the anti-imperialist movement in the Philippines, my 
acceptance of the label “feminist” arriving rather late—I did comprehend its significance. By the 
early 90s, the deradicalization I was beginning to glimpse became worrisome. This recognition 
did not come suddenly or clearly but gradually, in bits and pieces. There were moments when I 
thought that maybe I just was not hip enough to appreciate newfangled theoretical angles as they 
were taking shape in the academy. Perhaps I was not grasping the fact that in academic life as in 
the world of capitalist production, “making it” dictates compliance with the principle that built-
in obsolescence or “shelf life” inheres in ideas as in goods. I detected how old familiar concepts 
started acquiring new meanings. It puzzled me that “radicalism” no longer had much to do with a 
comprehensive critique of capitalism. Instead, it simply meant indulgence in the outrageous. Or it 
denoted an individual’s location in interstitial spaces, the in-betweenness of which gave birth to 
a deterritorialized fluctuating identity, that of a hybrid or bordercrosser. Neither capitalism nor 
imperialism were written about much anymore, the latter having been replaced by globalization, 
a term signifying a borderless world of transnationalism in which Western culture, having been 
decentered, opened up endless possibilities for transcultural adaptations. Feminists were starting to 
write about “transnational feminism,”4 discomfiting to me for its conjuring of female equality across 
the globe, ringing up echoes of the slogan “sisterhood is global” and the asymmetries it functioned 
to conceal. And with the presumed decline or demise of the nation/state (this one discombobulated 

�	  Inderpal Grewal and Caren Kaplan, eds., Scattered Hegemonies: Postmodern and Transnational 
Feminist Practices, Minneapolis, University of Minnesota Press, 1999; Caren Kaplan, Norma Alarcon, and 
Minoo Moallem, eds., Between Woman and Nation: Nationalism, Transnational Feminism, and The State, 
Durham, Duke University Press, 1999; Ella Shohat, ed., Talking Vision: Multicultural Feminism in a  Trans-
national Age, Cambridge, MIT Press, 1999.
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me), were we Filipinos, for example, to abandon the fight for national liberation because we had lost 
ground by default—or had we, without our knowledge, already won? Lastly, the concept of class, 
crucial to an understanding of capitalism, forfeited its analytical edge as it morphed into a mere 
prejudice, “classism,” or became culturalized into just another form of identity in the now familiar 
trilogy of gender, race, and class. This I will return to later. 

If Epstein’s piece called for an intervention, the three-way dialogue it provoked is 
consequential for yet another, more important reason. The argument posed by Acker and Eisenstein 
that forced recognition of the significance of societal context in 2001 was made imperative by 
the political morass of that period, now auspiciously interrupted by the Occupy movement. The 
economic meltdown of 2008 that precipitated a continuing loss of jobs and home foreclosures, 
causing the economic ruin of ever larger numbers of people; the rise of virulent racism and 
homophobia; and what appears to be the beginning of endless wars in the Middle East—not to 
speak of the loss of any moral compass—all these are deeply disturbing to a populace trained to 
think and act in individual, fragmented terms. Ultimately, all three feminist elders are correct in the 
positions they took. Feminism was stymied and eviscerated of its revolutionary content both due to 
its internal weaknesses and the onslaught of neoconservatism in the 80s.

Today a decade later another feminist forum is transpiring, this time around the “stealing” 
of feminism, its proprietorship being challenged. It concerns the appropriation of feminism by the 
right, by the likes of Sarah Palin who is as aggressively for interventionist wars as she is violently 
against abortion. The times, they are not merely a-changing, they have turned things topsy-turvy. 
These women are as anti-feminist as they can possibly be were the clock to be wound back 30 years. 
Yet such a scenario had already been foreshadowed by Ann Withorn in 2000 when she wondered 
ironically, “Is there anything a feminist can’t do?”5 In a pithy article with this title, she writes 
about the Feminist Expo sponsored by the Feminist Majority Foundation where, to demonstrate 
feminism’s quandary, she describes how United Farm Worker Dolores Huerta’s talk could be 
followed smoothly by a speaker decrying the paucity of women CEOs and corporate board members. 
However, it seems that not many heard her warning call about the feminist analysis she found to 
be woefully lacking. More recently Zillah Eisenstein pointed to the use of “decoys” like Condoleezza 
Rice, Hillary Clinton, and Colin Powell in the “war on terror,” a neoliberal deception that serves to 
confound the meanings of race and gender and, ultimately, feminism6. 

So how is it that feminism has been stolen by the right? Among those currently tackling 
the subject is a veteran feminist, Susan Faludi, who excoriates third wavers for their frivolous 
feminism and what she views as a betrayal of their feminist mothers7. Katha Pollitt, another second 
waver, agrees partly that what’s involved is an intergenerational conflict but adds that it’s also an 
impatience to take over the reins8. Then there is third-waver Jessica Valenti who, bristling at the 
depiction of young feminists “as vapid and sexualized,” counters that right-wing cooptation has 
been facilitated by a failure to project “real feminists” along with an essentialist feminist ideology 
that has failed at “embracing intersectionality.”9 Were young feminists to be projected “front and 
center” and set free to deploy the intersection of gender, race and class, the influx of faux feminists 
like Palin and her ilk could presumably be halted or forestalled. No matter that street-smart Sarah 
Palin and Christine O’Donnell (whose instant-celebrity status didn’t win her the post she sought) 
put in service precisely their whiteness, middle-classness, and feminine good looks — shrewdly 
manipulating the gender fluidity and flexibility upheld by feminists as means of access to female 
empowerment – to appeal to a disenfranchised, anxiety-ridden mass under constant threat of 

�	  Ann Withorn, “Is There Anything A Feminist Can’t Do?” Sojourner , 2000, 7.

6	  Zillah Eisenstein, Sexual Decoys: Gender, Race and War in Imperial Democracy, London, Zed 
Books, 2007.

�	  Susan Faludi, “American Electra: Feminist Ritual Matricide,” Harper’s Magazine , October 2010, 
29-42.

�	  Katha Pollitt, “Feminist Mothers, Flapper Daughters?”  The Nation, 18 October  2010, 9.

�	  Jessica Valenti, “Who Stole Feminism?” op. cit., pp. 18-20.
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precipitous downward mobility. (Michele Bachmann pronounces herself to be “pro-woman and pro-
man,” thank you very much.)

I bring up the latter debate for comparison with the earlier conversation in order to 
underscore their profound contrasts. By any measure, this is an altogether different kind of 
discussion. It is severely limited to the parameters of a variety of feminism whose activities are 
carried out online by youthful bloggers, “hundreds of thousands” of them10. In these blogs reference 
to “the movement” continues, advocacy for reproductive justice, racial equality and queer rights 
appearing to be the most solid statement of its goals. A vision of a better world? That is passé. 
Nevertheless, most telling of all about this discussion is that it is being conducted as though 
feminism exists in a vacuum. Where Epstein, et al debated the impact of larger socioeconomic 
forces, there is none of that to be found here. There are only the protagonists, the younger versus the 
older generation poised against rightist feminists. The wider context--raging wars that are surely 
depleting government coffers, unemployment and underemployment, a middle class disappearing 
alongside the emergence of a small group of super rich, and a fearful, anxious, and angry citizenry—
all these are ignored like the proverbial elephant in the living room. Capping it all, intersectionality 
is drawn up as the weapon of choice.

How do we account for this extremely constricted view of the world, as though through 
a keyhole? Can we attribute this solely to the tectonic shifts in the economic and political arena? 
Perhaps. But Henry Giroux offers an explanation that suggests that the ruling class has not been 
sitting on its hands11. Citing Paul Krugman’s bafflement over the endurance of the “zombie doctrine 
of Reaganism,” Giroux calls attention to the Powell Memo dated August 23, 1971, a directive that is 
“the most succinct statement, if not the founding document, for establishing a . . .political blueprint 
for the current assault on. . .democratic public life.” Titled “Attack on the American Free Enterprise 
System,” this memo written by Lewis Powell (appointed to the US Supreme Court a couple of months 
after the memo) urges the enlistment of higher education in support of free market ideology in 
order to suppress what Samuel Huntington later referred to as “an excess of democracy.” It identifies 
college campuses—where student activism was then in full swing—as the critical training ground 
for intellectuals whose task must be to produce knowledge to sustain the established order. It urged 
moneyed conservatives to donate “the collective sum of roughly $3 billion over a period of 30 years. . 
. to build a network of public intellectuals, think tanks, advocacy groups, foundations, media outlets, 
and powerful lobbying interests.” There you have it. 

Answering this summons, Coors, Mellon Scaife, Olin, Koch, Richardson, and Bradley 
financed right-wing think tanks that went to work to put our minds “under enemy occupation,” 
in the words of Bertell Ollman12. It was this push that made the Heritage Foundation the major 
architect of the Reagan Doctrine. No surprise, then, that the end result has been, to quote Lewis 
Gordon, “the market colonization of intellectuals”13. To be sure, Gordon doesn’t present a very 
flattering portrayal of academicians who, if they are to attain a measure of success, must bow to 
the demands of marketability. For him that means scholars who “function more like the knowledge 
equivalent of brand names than ideas.” We have all been made familiar since the 80s with the 
corporatized academy and its managerial class who have installed for our use a consumer model 
of education. For many younger faculty today, this is all they have ever known. In light of the 
Powell Memo and the absence of robust social movements, the probability that intellectuals would 
formulate ideas that critique rather than buttress the existing order is hugely reduced. So it is with 

�0	  Ibid., p. 20.

��	  Henry A. Giroux, “The Powell Memo and the Teaching Machines of Right-Wing Extremists”, 
Truthout/ Perspective, October 1, 2010, http://www.truthout.org/100109A. For more on the Powell Memo, 
see Bill Moyers, “How Wall Street Occupied America,” The Nation, 21 November 2011, pp. 11-14.

�2	  Bertell Ollman, How 2 Take an Exam & Remake the World, Canada, Black Rose Books, 2001, 
p. 12.
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feminism and women’s studies. Put another way, without street protests rousing the ivory tower, 
teachers and scholars would simply function as they are meant to, as servitors of the bourgeoisie. Is 
it any wonder that the old debunked “culture of poverty” theory has now been resurrected?14

Still, amidst all this came a brief spark of light with the appearance in the mid-90s of the 
anti-globalization movement, promising the renewal of transformative, ostensibly more democratic 
goals. The United States Social Forum, its local component, held promising meetings the goal 
of which was to bring together groups in relative isolation from one another into a coherent 
movement. But ten years of war failed to bring about a viable anti-war organization that would pose 
any real challenge to the terroristic war machine of the United States. Here Code Pink must be duly 
recognized, for it is the one women’s organization whose actions, courage, and persistence have not 
abated since its founding in 2002. Worthy of note is that it is not feminist-identified. 

On the heels of Epstein’s call to activate the women’s movement, a spate of books bewailing 
feminism’s decline on the one hand, and the ascendance of market and religious fundamentalism 
on the other, has seen publication. I have already mentioned Zillah Eisenstein’s scathing critique of 
the war and the way in which gender and race are being used as decoys. Some, like Ellen Messer-
Davidow15, have confined critique to the academy, but a few notable ones implicate capitalism 
and imperialism more broadly. Lisa Duggan condemns the consolidation of power in the hands 
of an elite minority that hinders struggles for equality and threatens democracy itself16. Wendy 
Brown decries the “dark times” post 9/11 and proposes that neoliberalism, ordinarily perceived 
in economic terms, be regarded as governance extending well beyond the state to a means of 
organizing the social17. She raises doubts about the future of women’s studies when the category 
“women” has been so deconstructed that, like Humpty Dumpty, there may be no way of putting it 
together again. In The Aftermath of Feminism, Angela McRobbie, at one time a proponent of shopping 
as a form of resistance, now pronounces a stinging indictment of consumer and popular culture, 
deploring the retrograde “modes of feminine citizenship” young feminists have succumbed to18. Nina 
Power packs a wallop in her slim collection, One-Dimensional Woman19, that lambastes imperialism 
and decries feminism’s retreat from “any systemic political thought.” And the superb book by Hester 
Eisenstein, Feminism Seduced, despite its extensive documentation of the ways in which hegemonic 
feminism has been co-opted by the global elite, points to hopeful new directions by proposing that 
feminists rethink the state and by boldly calling for a reinstatement of socialist feminism20. 

Given this crisis in the US and in the global order, how do we respond as teachers in 
women’s studies classrooms? How do we begin to reverse the conservative tidal flow that has 
swept over much of feminist theory, as a few scholars are starting to admit? What conceptual tools 
would prove most incisive once feminism jettisons flippant notions like hybridity, inbetweenness,   
interstitiality and, instead, firmly grounds itself in the interests of the 99%? In searching for 
books written by third-wave feminists for a class recently, I could only find two that addressed 
the broad political issues outlined above21. The majority were, indeed, “postfeminist” in the way 
��	  Patricia Cohen, “’Culture of Poverty,’ Once an Academic Slur, Makes a Comeback”, The New York 
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described by McRobbie – confident in their self-centeredness, personally empowered, brash, and 
most disquieting, quite comfortable with, if not totally immersed in, market values and capitalist 
consumerism. This denotes a vision directly contradicting that of the second wave. If the world 
today were vastly different from that of the 70s – kinder and gentler, that is – such a viewpoint 
would not justify concern, but alas, this is barely the case. One likely cause is that we feminist elders 
have not taken seriously enough our responsibility for countering the historical amnesia that the 
power elite knowingly abet in citizens. As a result, we find ourselves observing in young women 
a repeated reinvention of the wheel. Not too long ago a very bright student shared with me her 
excitement over a book she had just discovered in the library, as if she had excavated a remnant 
of antiquity in an archaeological dig. The book? Cherrie Moraga and Gloria Anzaldua’s This Bridge 
Called My Back22, which I will discuss shortly. Somehow that was not a book I would classify as 
especially ancient. Nonetheless, that student’s healthy curiosity convinced me of the need to retrieve 
for my class some of the now forgotten history of the women’s liberation movement. Rosen’s The 
World Split Open and Baxandall and Gordon’s Dear Sisters: Dispatches from the Underground aided 
me immeasurably in this task23. From these texts students learned about C-R sessions (the Chinese 
Cultural Revolution’s “speak bitterness” meetings were also a revelation) and how the slogan “the 
personal is political” came to be. They were surprised to learn that radical feminism was a specific 
strand of feminist theory, having assumed all along that feminism (since updated to “feminisms”) 
and radicalism are synonymous. I must admit that I was, in turn, struck by their totally unself-
conscious naïveté. 

Now if there is one feminist concept the history of which badly needs recuperation, I 
believe it is that of “intersectionality” or the triad of gender, race and class. Recall the reference 
to it by Jessica Valenti as the way to unmask false feminists and to reclaim feminism. Attend any 
women’s studies meeting, and you’ll hear the catchphrase muttered sooner or later. Probably 
no other ideational instrument holds as much centrality in women’s studies at present. For this 
reason, exploring its origins and current use can serve as an excellent illustration of the ways in 
which feminism, without its practitioners being aware of it, has been hollowing out with the times. 
So let me begin. The discovery (in very ancient times) of a shared oppression by white middle-
class women engaged in consciousness-raising sessions prompted them to posit the existence of a 
universal sisterhood. Such a stance was quickly refuted by those on the margins—women of color, 
working-class women, and lesbians. Reacting against this universalization, it was women of color 
who, detecting the racism in such homogenizing, distinguished themselves from white feminists 
and verbalized their oppression as one of “triple jeopardy”—that of sexism, racism, and capitalism 
or imperialism. Then they strategically aligned themselves with national liberation struggles that 
were raging in the international arena—the principal one being the Vietnam War—and took on the 
designation “third world” women in the United States.

The Black Women’s Alliance in New York City stood as a perfect case in point24. Formed by 
a black women’s caucus that wearied of sexism it encountered within SNCC, the group united with 
Puerto Rican women to set up the Third World Women’s Alliance in 1970, an organization that 
became a major player in 70s activism25. The Alliance presented their views in a newsletter named 
“Triple Jeopardy”. Subtitled “racism, imperialism, sexism”, it displayed a fist and rifle inscribed 
The New Feminism, New York, Anchor Books, 2004; Deborah Siegel, Sisterhood Interrupted: From Radical 
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on a woman’s symbol at its masthead. The newsletter covered a wide range of issues including 
welfare as entitlement, analysis of the class structure, women in Guinea Bissau, China, and Vietnam, 
fascism in Chile, and so on. Asian American women similarly pushed against the universalization 
of white women’s experience and rejected the feminist label. In 1974 a team of women instructors 
in UCLA proposed that an experimental course in Asian American women be incorporated into the 
regular curriculum26. The instructors adopted the triple jeopardy theme in their course description, 
provoking the disapproval of a committee member for their “incredible laxity” in the use of phrases 
like “third world women” and “capitalist society”. Sad to say that even in periods of social ferment 
members of the university community can remain so rigid. In any event, what is impossible to 
miss in all these examples is the explicit pronouncement of capitalism as the context for the “triple 
jeopardy” countenanced by women of color and the way in which the three are perceived as 
systems, not individual identities, oppressions or experiences.

The first essay pursuing the “jeopardy” motif (that is, going beyond gender 
subordination) and widely circulated among leftists, was authored by Fran Beale titled 
“Double Jeopardy: To Be Black and Female”27. Dated 1969, the piece details the specificities 
of black women’s lives in capitalism: their relationship to black men, their placement in 
the economy, their connection to other women of color, and lastly, to the white women’s 
movement. Written as a “Black Women’s Manifesto,” the article chastises movement black 
men who take their cue “from the pages of the Ladies Home Journal” in relationships 
with women despite having no illusions about capitalism. Beale scoffs at the “ideal 
woman” as one bound to home and hearth. Stressing that the elimination of all kinds of 
oppression necessitates “the total involvement of every man, woman, and child, each 
with a highly developed political consciousness,” she views the script of domesticity as 
amounting to a “counter-revolutionary position” for black women. She argues that while 
women’s subordination gives exploited black men a sense of superiority to compensate 
for their oppression under capitalism, the real function of such false superiority is as a 
convenient safety valve for the system itself. She points to black women’s location at the 
bottom of the wage scale, faulting the labor movement for its sexism and racism, “factors 
which have consistently impeded the advancement of the real struggle against the ruling 
capitalist class.” Calling attention to the sterilization of Third World, Puerto Rican and black 
women, she notes how they have been used to test medical procedures before these are 
made available to white women. Beale allows that the white women’s movement is not 
monolithic. Still, she sets the ground rules for solidarity: “Any white group that does not 
have an anti-imperialist and anti-racist ideology has absolutely nothing in common with 
black women’s struggle.” 

In this unmistakable period piece, Beale is describing black women’s location, not 
their identity, in the social relations of production. “The economic and social realities of the 
black woman’s life are the most crucial for us,” she writes, adding that theirs is not merely 
an “intellectual persecution” that the movement as “a psychological outburst” is expected 
to relieve. It is this material position that she wishes black men to grasp firmly despite 
their own psychological need to dominate someone lower, a need intensified by their 
exploitation. It is this position that immediately aligns Black women with Puerto Rican and 
third world women. It is also this position that makes common cause with white middle-
class women possible so long as they let go the power and privilege conferred upon them 
by race and class. Furthermore, for Beale there is no question that it is capitalism, not men, 
that is the enemy. As was typical of leftist women of color during this time, she completely 
26	  Susie Ling, “The Mountain Movers: Asian American Women’s Movement in Los Angeles,” in 
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abstains from using the term “feminist.”
Taking off from Fran Beale’s polemic, “A Black Feminist Statement” written in 

1977 by the Combahee River Collective (hereafter named CRC, its primary author was 
Barbara Smith) stands as a key document in women’s liberation history28. It affirms Beale’s 
assertion that black women are located “at the very bottom of the American capitalistic 
economy” as well as her criticism of black men’s sexist behavior. Then it develops the 
jeopardy thesis by describing multiple oppression as both “simultaneous and interlocking”. 
Calling themselves feminists, CRC is among the first women-of-color groups to legitimize 
lesbianism and to assume an “identity politics” posture. Its members proclaim their 
solidarity with progressive black men, in this manner distinguishing their stand from 
separatist white lesbians. The Statement sums up CRC’s major contributions to women’s 
struggle: it has examined “the multilayered texture of black women’s lives” in its cultural 
and experiential manifestations; expanded the “personal is political” principle by adding 
race and class and, more significantly, by viewing these as simultaneous and interlocking; 
rejected Lesbian separatism because “it negates the facts of class and race”. CRC members 
drew their ideas from hands-on work with sterilization abuse, abortion rights, battered 
women, rape and health care, and workshops in high schools. At various points, they also 
were involved in consciousness-raising, study groups, and writing. Avowed socialists, they 
believed in a collective and non-hierarchical process of organizing. 

The CRC Statement enjoyed broad circulation and discussion in women-of-color 
as well as leftist women’s liberation circles. However, it was not until the publication in 
1981 of This Bridge Called My Back that mainstream feminists’ attention was captured 
by writings of women of color. Edited by Cherrie Moraga and Gloria Anzaldua, the book 
broke new ground by testifying to the struggles of women who were Latina, Black, Asian, 
Native American—representatives of the US “third world” dramatizing the “internal 
colony” thesis. Here a flood of pent-up feelings and long-repressed tensions is let loose in 
letters, poems, journal entries, informal and formal essays. Many of the contributors were 
first-time writers. Except for the CRC Statement that is in this collection, the majority of 
the pieces are highly subjective, personal, and evocative. Exhilarated by the very fact of 
getting together in solidarity and “coming to voice” for the first time, the writers conceived 
their objective to be a “radical” one; in the words of Cherrie Moraga, “nothing short of 
revolution.” Moraga’s preface shows how keenly aware she is of the need for just such a 
book, both by feminists and by the left. She senses that by the late 70s the white women’s 
liberation movement had become “reactionary and exclusive” and would welcome the 
volume. It did. 

This Bridge Called My Back was heralded by the women’s movement. It served 
to relieve what Moraga accurately perceived as “the boredom setting in” among white 
feminists. It must have appeased white middle-class guilt as well. Moraga likewise declared 
that a book by women of color in the US was in demand. She was right. The anthology 
immediately became required reading for women’s and ethnic studies courses. Its 
extensive adoption notwithstanding, its impact on feminist theorymaking turned out to 
be primarily “cosmetic,” Norma Alarcon, a contributor to the anthology, was to complain 
nine years later29. She found that while the book goaded white feminists to recognize 
the existence of differences between women, they would then proceed “to negate that 
experience by subsuming women of color into the unitary category of woman/women.” 
The failure by standpoint theorists to reformulate their notion of women’s subordination 
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on the basis of the novel experiences of “difference” presented by the volume disillusioned 
Alarcon and other contributors. She admits that except for the CRC Statement, a coherent 
explanation of what feminism meant to women of color was totally lacking. What the book 
enacted, while not stated outright, was the intersection of gender, race and class minus 
the anti-capitalist, anti-imperialist perspective consistently invoked by manifestos on 
“jeopardy.” The assumption that a mere narration of the diverse experiences of women 
of color would motivate a rethinking of feminist theory was evidently wrong. Although 
Alarcon cites Monique Wittig’s astute assertion that “the political and ideological domain” 
must be specified to give experience the substance it needs to acquire meaning, she does 
not probe this contention. By this point Moraga herself acknowledged the difficulty of 
articulating third world feminism in the United States, with Alarcon noting that, however, 
feminism was “alive and well throughout the third world… [in the form of] class struggle”30.

Class struggle was not missing from Common Differences: Conflicts in Black and 
White Perspectives written by Gloria Joseph and Jill Lewis, also published in 198131. 
Joseph and Lewis witnessed the antagonisms over race and class that were wracking the 
movement during this period. Even as black women (“black” being specifically African 
American but also a stand-in for women of color) railed against gender disparity within 
the ranks of black liberation, they were not flocking to the women’s movement. If black 
and white women could not work together, what were the issues setting them apart? 
In their search for answers Joseph, a black woman, and Lewis a white British, turned to 
their respective communities to compare and contrast side by side the following areas 
of investigation: attitudes toward the women’s liberation movement; mother-daughter 
relationships; sexuality and sexual attitudes. Their ideological framework was explicit. 
They would employ “[t]he joint utilization of a particular analysis. . . based on the 
recognition that this society is organized economically and socially around privilege and 
profit for a few; that people do not control their conditions of work, nor have any real 
collective or democratic power to determine the kind of society in which they live.” You 
have here a rendition in the plainest terms of a class analysis. In addition, the authors do 
not waver in implicating the power exerted by multi-national corporations and how it is 
their profit seeking that impels adventures abroad; in a word, imperialism. 

The most salient differences that Joseph and Lewis found pertain to families and mother-
daughter relationships. The formation of two-parent families was made onerous for blacks by the 
history of slavery and persistent racial and economic oppression. In the absence of men, women 
(grandmothers and mothers) held central positions by default. Mothers were responsible for 
the transmission of black culture and became the “bridges for daughters (sons, husbands, and 
mates) to cross over on.” Daughters at an early age observed in their mothers demonstrations of 
strength and protectiveness compelled by a society that they clearly discerned to be deeply racist. 
Furthermore, such maternal protectiveness was often extended beyond the family circle. Knowing 
all this made it problematic for black women to identify with a women’s movement that repudiated 
families as patriarchal and oppressive. For her part, Lewis turned to the works of Annie Oakley, 
Robin Morgan, Adrienne Rich and other feminists then writing about the stultifying effects of 
patriarchy and motherhood to explain the character of white mother-daughter ties. She affirms that 
daughters—then the feminists at the frontlines of women’s liberation—were all too familiar with 
the ambivalence with which their mothers had been led to accept their subjugation in the isolated 
nuclear family. They saw that fathers indeed held power and that brothers possessed privileges 
withheld from them. Alert to the ways in which mothers simultaneously reject and endorse the 
maternal role within traditional nuclear family arrangements, these young white women were 
determined to have none of it. This among other research findings revealed as fallacy the belief 
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that male dominance applies uniformly across race and class, calling for a revision in both feminist 
theory and organizational strategy.

Joseph and Lewis modestly regarded their research as an initial step toward 
the necessary collaboration between genders and races. Rudimentary as it may have 
been, their book stands as a felicitous example of how what later came to be known as 
“intersectionality” might be effectively applied to scrutinize gender and race relations in 
changing political landscapes. The value of their work lies in the clarity of the authors’ aim, 
the urgency of their project, and their strong grasp of a totalizing view that enabled them 
to apprehend the workings of capitalism during that period. However, it is also because of 
their use of such a framework that the book never got the attention it deserved. Without 
a doubt, this is not the kind of feminism that a Mama Grizzly can usurp. Efforts like theirs 
were soon overtaken by the launching of a neoconservative regime that threw their 
structural approach into disrepute in the academy. In their conclusion Joseph and Lewis 
list the monumental gains of the liberation movements. Whatever optimism they retained, 
however, was tempered by a similar enumeration of the mechanisms that capitalism had 
then begun to execute to roll back, obstruct, and impede liberation struggles.

What we have just seen, then, are the antecedents of intersectionality. These 
antecedents bear the unambiguous imprint of the 60s and 70s when Marxism had 
purchase among activists and academicians alike. The view that a meaningful exposition 
of the interaction of gender, race, and class demands an understanding of capitalist 
operations was soon to be swept away by the collapse of social movements and the 
onset of the Reagan/Bush administration. By the mid- to late 1980s conservatism was 
becoming entrenched, necessitating adjustments in intellectual perspectives to remain au 
courant in an increasingly complicit academy. In 1989, the Soviet Union would collapse, 
causing progressives to lose hold of an alternate vision. These events were not without 
impact on feminism. This impact is already perceptible in Deborah King’s essay, “Multiple 
Jeopardy, Multiple Consciousness: The Context of a Black Feminist Ideology,” written in 
198832. While before the sea change a politically savvy liberal might have assailed Beale’s 
“Double Jeopardy” polemic as economist and reductionist (a well-worn anti-Marxist ploy) 
due to its reliance on a class analysis, King curiously criticizes her for not giving class 
its due, charging that Beale sees class as an outgrowth of racism33. Presumably, this is 
because Beale limits herself to the phrase “gender and race”; it does not count that she is 
arguing this in the context of the social relations of production, the foundation of which is 
property ownership. To apprehend this error, one has to realize that King is now drawing 
on mainstream sociology where “class” is defined in terms of status involving occupation, 
income, and lifestyle and where capitalism is left unspoken because assumed. She also cites 
as mistaken Joseph and Lewis’ contention that black women perceived black liberation 
and the women’s movement as incompatible interests. She interprets this as discounting 
“the multiple and creative ways in which black women address their interdependent 
concerns…”34 But it is precisely black women’s creative ways that Joseph and Lewis focus 
on and count upon to build a cohesive movement. 

What a difference a few year--and the absence of social movements--make in one’s 
understanding of the world! Could the Powell Memo have sown a seed? So what is Deborah 
King’s project? Hers is an attack on “monism” which she defines, quoting Michael Albert, 
as the approach in which “one particular domination precipitates all really important 
oppressions”. If this sounds like the most hackneyed assault on a caricature of Marxism, 
of course it is. King marshals it not only against Marxism but against all liberation politics 
�2	  Deborah King, “Multiple Jeopardy, Multiple Consciousness: The Context of a Black Feminist Ideol-
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– be they feminist, racial, or class movements – that she downgrades for the tendency to 
privilege one category over others. Double and triple jeopardy, she claims, were steps in 
the right direction except for the fact that they were additive. She proposes in their place 
her own contribution, the notion of “multiple jeopardy”, distinguished from the latter as 
“multiplicative”: “racism multiplied by sexism multiplied by classism.” We are watching here a 
profound shift. If This Bridge Called My Back transported the systemic analysis of double and 
triple jeopardy into the realm of experience, multiple jeopardy has turned this into ideologies 
that produce multiple consciousness. We have effectively moved to the realm of discourse 
with less and less material anchor. The way has now been paved for intersectionality.

Oddly enough, Kimberle Crenshaw, the legal scholar credited with having 
introduced the term intersectionality in 1989, did not herself present her approach as 
a totalizing one35. She wrote two initial articles on the intersection of gender, race and 
class: the first was on the employment of black women and the second on violence against 
women of color. In the latter, she explains how her recourse to intersectionality was 
impelled by her observation that race and gender taken separately cannot do women 
of color justice – justice in the literal sense. Crenshaw’s argument for intersectionality 
is raised on three levels: structural, political, and representational. She shows that the 
structural location of women of color – she means their poverty and race – can enfeeble 
or make useless strategies intended to rescue them from battering and rape, citing the 
domestic violence waiver of the marriage fraud provision as a specific instance. Turning 
to political intersectionality, she analyzes feminist and anti-racist politics and discloses 
the opposite effects that result when only one facet of women’s identity is considered. Her 
third focus, representational intersectionality, takes into account the ways in which popular 
culture and court judgements, as in the 2 Live Crew case, have ended up marginalizing 
women of color. Crenshaw deals with concrete cases, and her utilization of intersectionality 
does alert us to what has been excluded or included in each instance, and why. But it 
cannot be employed mechanically as a formula, which is exactly what it has morphed into. 

By 1990 when Patricia Hill Collins wrote her theory of “black feminist thought,” 
the women’s liberation movement was long gone, as were the people’s and Third World 
solidarity movements, and the postmodern intellectual trend was reaching its apogee. 
No surprise then that when Hill Collins reconceptualizes the mantra of race, class, and 
gender, capitalism has been banished from analysis36. For Hill Collins class is relieved of 
its efficacious conceptualizing power (as social relations of production) and has become a 
matter of occupation and income as we saw in King’s “multiple jeopardy” – a mainstream 
social science derivative – that puts her theory in lockstep with trends setting in at 
that moment. Once the trinity is presented as equivalent categories of interlocking and 
simultaneous experiences of oppression and domination – where individual experience 
is posed as the source of knowledge – we are confronted with a wholly different view of 
the world, bringing us closer to the ambiguous banalities of present-day multiculturalism. 
Like King, Hill Collins rejects the additive, separate systems approach of mainstream 
social science, but then she replaces capitalism with what she considers as “the more 
fundamental issue of the social relations of domination”. And what constitutes such social 
relations? She quotes bell hooks who refers to this “matrix” as “a politic of domination” that 
“operates along interlocking axes of race, class, and gender oppression,” and in a somewhat 
circular argument that sheds no light whatsoever, enunciates its foundation as “a belief 
in domination.” Observe how capitalism as an exploitative system in which the means of 
production is owned by a minority who extract surplus value from the labor of working 
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people has been replaced by a purely ideological and hazy “relations of domination”. 
Conceived thus, the original theory of triple jeopardy is well on its way to a complete 
renunciation of a social transformative project in a never-never land of ambiguity where 
personal politics and self-affirmation are the primary preoccupations.

This, in brief, is the history of intersectionality. In the past several years, 
conferences and journal issues have been devoted to its examination. While it remains a 
staple in women’s studies, it has not been perfectly understood or unquestioned. Wendy 
Brown, for example, writes about the ways in which the once unitary concept “women” 
has been overwhelmed by a proliferation of differences, leading her to wonder about the 
continuing viability of women’s studies as an interdisciplinary field37. Recognizing the 
looseness with which intersectionality is being applied, Nira Yuval-Davis attempts to tease 
out some of the confusions entailed when levels of analysis are conflated or unspecified. 
She upholds the superiority of mutually constitutive models over the additive, whether it 
is identities or social divisions under consideration38. Avtar Brah and Ann Phoenix provide 
a short overview of the concept’s history, going as far back as Sojourner Truth’s “Ain’t I A 
Woman?” speech that they absurdly take to be an assault on “othering” – the institution of 
slavery relegated to mere backdrop – as they focus on “what happens when the subaltern 
subject… repudiates such silencing gestures”39. 

These issues and more Kathy Davis addresses in her exploration of whether or 
not intersectionality – regardless of its indeterminate status as theory, heuristic device, or 
reading strategy – possesses the characteristics of what counts as a successful theory40. 
Drawing from the sociology of science, she lists four requisite properties. First, it has to 
address an issue perceived as crucial to the field; second, it should provide a new twist 
to an old dilemma; third, it should appeal to a broad academic audience; and fourth, 
it must be ambiguous and incomplete as to provoke elaboration. Davis demonstrates 
how intersectionality fulfills every single item with the greatest of ease, but her training 
the spotlight on the fourth – its fuzziness, indeterminacy, incompleteness – to my mind 
deserves a little attention. It is a most remarkable assertion, so telling of the historical 
juncture we’re in, and so apropos to the theme of this essay. My emphasis in tracing the 
evolution of the concept has been on the process through which the trilogy of gender, 
race, and class – whether regarded as identities, experiences, or forms of oppression, and 
whether additive or constitutive – has been undergoing a slow but sure delinking from 
the system of capitalism, resulting in an evacuation of any transformative potential. This 
process, as I have tried to show, has been an adaptation to changes in the political milieu. 
Kathy Davis goes way further in that for her the absence of capitalism is an a priori. As it 
turns out, the brilliance of intersectionality inheres precisely in its infinite open-endedness, 
purposeful ambiguity, and the welcome it extends to any and all interpretations that 
enterprising academics can concoct. That it puzzles and confuses are primary virtues. 
What more can one demand from feminist inquiry, Davis asks. To be so open, frank, and 
unembarrassed about a concept’s incoherence and to laud it for this quality with the 
claim that vagueness inspires creativity speaks volumes about the intellectual vacuity and 
bankruptcy of academic feminism.

It is undeniable that the road we have traversed in four decades has taken us a long 
way from revolution to academic mystification. To be fair, as I have suggested throughout 
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this piece, feminism does not have a monopoly on vacuousness. As Chris Hedges declared – 
referring to blacklisted mathematics instructor Chandler Davis’ banishment to Canada after 
six months’ imprisonment for refusing to cooperate with HUAC – the muzzling of radicals 
in the 50s deprived intellectuals of a political analysis deeper and broader than what we 
have been trained or accustomed to accept since.41 He describes the way in which the 60s 
social movements, because of such silencing, tended to foreground identity politics as it 
muted “detailed Marxist critiques of capitalism.” There is no doubt that global capitalism 
has become much more complex and all-encroaching than it has ever been – present-
day social critics not hesitating to depict as “toxic” the prevailing social and cultural 
atmosphere – and feminists should at the very least be willing to risk that tired, ludicrous 
label “outdated” by exploring what a Marxist analysis might bring to the understanding of 
gender.42 Certainly research of the past several years on the labor of women in peripheral 
nations must by now have awakened US feminists’ consciousness, if not to the extraction 
of their surplus value, to the fact that it is mainly their cheap labor – in many cases, as 
domestic workers right in this country – that has allowed the attainment of the good life 
in the metropolis. Theorizing women in the context of a global plutocracy, or what Samir 
Amin refers to as “oligopoly capitalism”43, is very much in order at this historical juncture. 
Think about it. What’s to stop Palin and faux feminists like her from pulling out of the 
feminist toolkit magic tricks like performativity, gender-bending, hybridity, multiplicity, 
flux, etc., and beguiling a media-manipulated public better than any “real feminist” can?

But intellectual acuity by itself cannot meet the challenge of predatory capitalism, 
let alone an empire in decline muscling its way into all corners of the planet. The call for 
building a social movement as a counterforce was made time and again by progressives, 
a call that acquired urgency upon the invasion of Iraq and Afghanistan. Still, nothing 
happened until Occupy suddenly burst into the scene. A totally welcome phenomenon, 
it took everyone, including its participants, by surprise. No doubt, young women coming 
out of OWS general assemblies, with their commitment to non-hierarchical and horizontal 
forms of organizing and direct democratic process, will be reworking feminism in ways 
we cannot accurately predict, but such redefinition will for sure ground it solidly with the 
99 percent. Following the examples of feminist activists like Naomi Klein and Naomi Wolf, 
occupied feminism will face head-on the enemy that is corporate greed and militarism 
(absolutely no room for fuzziness or “purposeful ambiguity” here), at the same time as it 
imagines, invents, and refashions “a world fit to live in.”44 Feminist academicians will have 
to join up because colleges and universities, for too long corporatized and dominated by 
managerial types, must be shaken to its very foundations.45  We must seize the moment. It 
is time to occupy feminism.

��	  Chris Hedges, “The Origin of America’s Intellectual Vacuum”, Truthdig/Op-Ed, November 15, 
2010, http://www.truth-out.org/the-origin-americas-intellectual-vacuum65129.

�2	 		Interestingly,	the	latest	Pew	survey	found	that	��%	of	the	��-2�	crowd	polled	had	a	positive	view	of	so-
cialism,	reversing	the	findings	of	20	months	earlier.	Note	that	the	young	“served	as	the	most	visible	face	of	the	OWS	
movement.”	“Young	People	More	Likely	to	Favor	Socialism	than	Capitalism:	Pew,”	December	2�,	20��,	http://www.
huffingtonpost.com/20��/�2/2�/young-people-socialism_n_����2��.html
��	  Samir Amin, “The Battlefields Chosen by Contemporary Imperialism: Conditions for an Effective Re-
sponse from the South”, MRZine, July 2, 2010, http://www.mrzine.monthlyreview.org/2010/amin070210p.
html.

��	 		A		reply	to	the	question	“What	do	these	people	(OWS)	want?”	JoAnn	Wypijewski,	“The	Body	Acoustic,”	
The Nation,	November	��,	20��,	pp.	�-�.	
��	 	Ellen	Schrecker,	The Lost Soul of Higher Education: Corporatization, the Assault on Academic Freedom, 
and the End of the American University,	New	York,	The	New	Press,	20�0;	Henry	A.	Giroux	and	Susan	Searls	Giroux,	
“Universities	Gone	Wild:	Big	Money,	Big	Sports,	and	Scandalous	Abuse	at	Penn	State,”	Truthout/Op-Ed,	January	�,	
20�2,	http://www.truth-out.org/universities-gone-wild/��2�6��2��



19

Pingkian: Journal for Emancipatory 
and Anti-Imperialist Education 

Benjamin Appel’s
Fortress in the Rice:
Forging the Revolutionary Conscience
of the Empire

E. San Juan, Jr.
Pingkian 3, No. 1 (2014)



20

Benjamin Appel’s Fortress In The Rice: Forging 
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Benjamin Appel (1907-1977) may be the most neglected or forgotten radical-democratic novelist of 
mid-century United States. While his first Depression-era novel Brain Guy (1934) was re-published 
in 2005 together with Plunder (1952), a racially calibrated expose of underworld racketeering in 
war-torn Philippines, Appel still remains unknown to most critics and cultural historians. The last 
significant, incisive commentary on Appel appeared in Alan Wald’s Trinity of Passion: The Literary 
Left and the Anti-Fascist Crusade (2007) which focused on The Dark Stain (1943), the last of the 
trilogy beginning with Brain Guy and The Power House (1939). The trilogy became the basis for 
Appel’s reputation as a novelist specializing in detective and crime fiction set in a milieu of poverty, 
prostitution, criminal corruption, and murder where “the morass of racial prejudice devours even 
those of good intentions” (University of Oregon Library 1977).

Periodicals such as the New York Times and The New Yorker praised Appel as the 
authentic voice of the streets of urban America. Apropos of The Dark Stain, Wald emphasized 
Appel’s unqualified support for President Roosevelt’s anti-fascist crusade as part of 1930’s Popular 
Front politics. Its message was conveyed through the trappings of a hardboiled detective novel 
appropriate for the conspiratorial atmosphere of a protofascist environment, Wald adds, with 
Dickens and Tolstoy’s psychodrama coalescing with Upton Sinclair and Theodore Dreiser’s stylized 
naturalism (2007, 143). Five years after this chronicle of race war in the “internal colony,” Appel was 
addressing “the misery and despair of Asia–a misery and despair shared by nearly all the nonwhite 
people of the world” (1951, 424)–symbolized by the struggle for the “bowl of rice” that signifies the 
common humanity founded on material existence.  From 1945 to 1948 when the Cold War flared 
up, Appel’s sympathy for the underdog widened and deepened to embrace the brutalized peasants 
of colonial Philippines in his account of their struggle against Japanese colonialism and American 
racism/chauvinism in Fortress in the Rice (1951). How did this reconfiguration of the writer’s 
empathic sensibility happen?

The itinerary of the novelist’s imagination evinces a familiar route. From 1935 to 1941, 
Appel was an active member of the left-wing League of American Writers whose black members 
included Richard Wright, Langston Hughes, Ralph Ellison, and many others. Apart from multiethnic 
constituencies, the League provided opportunities for delegates from other countries to participate 
in its meetings. Appel might have encountered the left-wing Filipino delegates to the Third Congress 
in June 1939 where anti-imperialist speeches inspired the visitors and the committed audience. 
Franklin Folsom describes Appel’s stance as “independent, creative, and humorous” (1994, 254).

Appel signed the League’s “Call to the Writers Win-the-War Congress” in November 3, 
1942 to “articulate the will and desires of the people,” to remember and avenge the victims of Pearl 
Harbor, Lidice and Stalingrad. The writers would urge the opening of a second front in Europe 
to defeat “the fascist enslavers and murderers of mankind.” One of the aims of using “words as 
weapons”  was for “the democratic integration in this people’s war of the total energies of the Negro 
people, by fighting with them against discrimination in any form whether in civil life or in the armed 
forces” (Folsom 1994, 348). Appel’s radical-democratic stance is rooted in his conviction that the 
people as a whole (rather than the sectarian proletarian class-in-itself) prefigures the transitional 
vehicle in the passage from a class-divided polity into a larger, inclusive, egalitarian order, an 
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outlook he shares with Kenneth Burke (1997), a fellow member of the League and a distinguished 
theoretician of the arts. Because of this view, Appel easily identified with the Huks as an organic 
popular ensemble uniting all and everyone under the banner of grass-roots democracy, popular 
justice, and socialist-internationalist solidarity.

Trajectory of the Partisan Intelligence

Given his humanist-populist sympathies, Appel eagerly joined this mobilization of writers for victory 
against global fascism and militarism. But what brought him to the only U.S. colony in Asia occurred 
after his 7-month stint in 1945 at the Office of War Mobilization and Conversion in Washington, 
DC. Appointed a special assistant to the U.S. High Commissioner to the Philippines from November 
1945 to March 1946, Appel arrived in the Philippines engaged in field investigations of the social, 
political and cultural conditions of the islands, including personalities and specific incidents, prior 
to the grant of formal independence. The result was the rich, data-filled compendium of letters to his 
family entitled “Manila Diary,” the raw material (still unpublished) of his two novels, Fortress and 
Plunder. I believe this 200-page plus manuscript is one of the most valuable eyewitness testimonies 
by an American “insider” concerning that momentous transitional stage in which the issues of 
wartime collaboration, agrarian conflict, military insubordination, shady diplomatic chicanery, and 
political opportunism dominated the headlines. It was the fateful interregnum that would decide 
future United States’ policies toward the Philippines after the grant of formal independence in July 
1946, a precarious conjuncture coinciding with the beginning of the Cold War.

In several letters to prospective publishers, Appel delineated the background to the genesis 
of Fortress. He calls attention repeatedly to the “theme of the Asiatic peasant’s struggle for rice and 
land, anxiously emphasizing that “my hero in this novel are the billion Asiatics, the common man 
across the Pacific who for all his differences is not too dissimilar from the common man of the big 
American cities” (Appel 1977). Appel considered the vexed American-Philippines entanglement as a 
microcosm of all Asia. The time he spent in the Philippines “was a turning point in American policy 
in the Orient”:

After meeting Sergio Osmena [then president of the Philippine Commonwealth] and 
Manuel Roxas [elected first president of the Philippine Republic; exonerated by Gen, MacArthur for 
his collaboration with the Japanese govt.] etc., I became interested in the history of the dominant 
Nacionalista Party over half a century. After attending the trials of General Yamashita, I became 
interested in the Japanese policy during the occupation, particularly in its propaganda against 
the West. After meeting the guerilla leaders, both American and Filipino, I became interested 
in unraveling the feud between the Hukbalahaps [the Communist-led guerilla army against the 
Japanese forces; hereafter, Huks] and the American-led guerillas. I discovered that there was 
one common cord binding together such historical phenomena as the Nacionalista Party with its 
drive for independence from the United States, the Japanese occupation, the bitter feud between 
the guerillla groups: who should own the land. Landlord or peasant? Today, the land-rice revolt 
is continuing not only in the Philippines but throughout all Asia. In my opinion, it is the greatest 
historical fact of our times, involving the fate of half the world’s population  (Appel 1977).

At a crucial juncture in the relations between the United States and its only colony in 
Asia, the Philippines, Appel found himself an informed, eager participant in, and witness to, the 
portentous  transition of the Philippines from subservient “Commonwealth” status to a nominally 
sovereign republic. As already mentioned, Appel was appointed an official historian of the Paul 
McNutt Commission in 1945-46. This unusual vantage point enabled Appel to scrutinize firsthand 
those crucial months of negotiations immediately after the liberation of the country from the 
Japanese occupation, painful weeks and months of restoring normalcy to a society wracked with 
centuries of peonage, violent pauperization of millions, rampant injustice, and ferocious class 
antagonisms. Those deep-rooted social maladies constitute a legacy of 300 years of Spanish 
domination, four years of ruthless Japanese oppression, and forty years of predatory U.S. colonial 
rule.
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Based on his intense social investigation and wide-ranging analysis of the historical 
archives, Appel produced two novels about Philippine society and the role of American soldiers, 
politicians and assorted adventurers. While Plunder (1952) stages an interethnic drama involving 
American soldiers engaged in corrupt collusion with Filipinos. Chinese and other groups enriching 
themselves from wartime piracy, the longer novel Fortress in the Rice (1951) charts the vicissitudes 
of the Huk peasant rebellion in the fifties. Although the second novel has been reviewed favorably, 
it has not been given the serious reading and appraisal that it deserves as one of the most trenchant 
mapping and critique of racialized colonial ideology operating in the psyches of both masters and 
subalterns, with subtle discrimination of its effects in a broad spectrum of characters representing 
different cultural traditions, group habits, and social histories.

Caught Between Two Worlds

The difficulty of a just estimate of Appel’s achievement springs no doubt from the US public’s 
ignorance of, or indifference to, the half-a-century of U.S. colonial rule in the Philippines. One 
example is Robert Lowry’s review of Appel’s book. Lowry claims to appreciate through the flat 
journalistic prose, cliches and overwiting the novelist’s “interested eye roving over the whole social 
scene of occupied Manila and the guerilla country beyond” which yields “a good documentary” 
about the “plight of the Philippine masses and the reason for their revolutionary ferment” (1951, 
16, 36). Counterpointing this is Harry Slochower’s estimate that Appel’s artifice belongs to “world 
literature” in the same class as Hemingway’s For Whom the Bell Tolls and Malraux’s Man’s Fate. 
Slowocher argues that Appel shows “greater sensitivity to the complexities of human emotions 
under the terrible stressess of war, loneliness and hunger” (xxx, 70). What endows the novel with 
permanent stature is “the story of particular human destinies,” one which “encompasses the making 
or unmaking of the world-wide fraternity and freedom. It shows that behind the revolution for a 
bowl of rice, there is the craving for dignity and love” (1951, 70). Without a doubt, the indifference 
of one reviewer and the enthusiasm of the other may be read as symptomatic of the confused 
American understanding of the complex situation of the Philippines and its people ever since the US 
annexed the territory in 1898. 

Knowledge of the Philippines as the only direct Southeast Asian colony of the United States 
has been obtuse and sparse. The entry in The Reader’s Companion to American History, for example, 
cites the problem of violent annexation in conjunction with the defeat of Spain in the Spanish-
American War of 1898-99: “Anti-imperialists opposed to taking over a foreign people without their 
consent and holding them in a colonial condition objected bitterly” after which the US poured aid. 
In 1946, the US “granted the Philippines their independence, though still maintaining bases and 
political influence there” (1991, 836).

In contrast, historians such as Howard Zinn (1980), Stuart Creighton Miller (1982), and 
Gabriel Kolko (1984), elaborated on the unconscionable violence and savage suppression of 
Filipino insurgents from 1899 through the pacification campaigns in the first three decades of the 
last century. Neocolonial methods were hatched in the Commonwealth period up to the defeat 
and surrender in Bataan and Corregidor. Conversion of the territory into a neocolony was mainly 
effected by the Bell Trade Act and the Military Bases Agreement of 1947, plus other agreements 
enforcing economic, political and mlitary conditions that perpetuated dependency and preserved 
the feudal landlord structures and client-patron nexus on which oligarchic power has rested for over 
three hundred years of Spanish, Japanese and American colonial subjugation.

Clearly, World War II caused a rupture in the system of unequal relations between 
colonized subalterns and imperial masters together with their native overseers. It released popular 
energies catalyzed by the stubborn resistance to Japanese brutality. While Filipino opposition to 
US colonialism never stopped despite 1.4 million casualties during the Filipino-American War 
of 1898-1913, concessions were granted by the US to win over the vacillating middle strata and 
pettybourgeois intelligentsia (San Juan 2007). However, the majority of citizens, over 80% of the 
toiling masses comprised largely of peasants and workers chained to peonage in the fields, mines, 
etc., was subjected to degrading conditions. They continued the revolutionary tradition begun in the 
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1896 insurrection against Spain up to the twenties and thirties, finally organizing and mobilizing 
themselves against the Japanese occupation. The group that led this fight was the Hukbalahap 
composed of socialists, communists, and other nationalist forces whose Popular Front policies 
supported US anti-Japanese guerillas called USAFFE (United States Armed Forces in the Far East). 
They were not only fighting the Japanese invaders but also their Filipino collaborators—the puppet 
government and its constabulary police and soldiers—defending landlord property and oligarchic 
entitlements, the iniquitous status quo before the war. It was ultimately what Appel calls “a battle 
for the land,” for the radical transformation of the economic and political structures that entrenched 
a privileged minority backed by the US government that has been oppressing Filipinos (Constantino 
1978; Miranda 1988; Pomeroy 1992).

Half a century of US tutelage had resulted in pauperization of the peasantry and 
immiseration of the working class and indigenous or ethnic communities due chiefly to the 
polarization of land ownership.  Historian Jonathan Fast found that “in 1903 an estimated 81 per 
cent of all land holdings were worked on directly by their owners; by 1938 this figure had fallen 
to 49 per cent and in the post-war decade the rate of polarization increased further. By the 1950s 
an estimated two thirds of all the rural population were landless and of these the great majority 
were sharecroppers working the fields for a small percentage of the crop” (1973, 76; for updates, 
see Putzel 1992). On the eve of the Pacific War, with the deteriorating socioeconomic conditions, 
the increasing rate of land tenancy, heavy rural indebtedness and massive pauperization, militant 
peasant unions demanded reforms for land redistribution and the end of landlord control over the 
courts and the bureaucratic apparatus. This is essentially what Appel, in the Author’s Note at the 
end of the book, referred to as the “tidal wave” whose heart is “the bowl of rice.” The image distills 
the centuries-long quest of oppressed people of color for freedom, justice and equality.

Private landlord armies and vigilante groups controlled by the elite suppressed any 
agitation, however peaceful and legal. The war changed the situation. For example, the elite mestizo 
Narciso Ferrer (the typical Filipino politician of President Manuel Quezon’s generation symptomatic 
of comprador opportunism) abandoned his hacienda for refuge in Manila and urged the Japanese-
backed Philippine Constabulary (under General Mabanta) to protect his rice-fields, to no avail. Ater 
establishing local governments, the armed peasantry organized by the Huks implemented land 
redistribution, uncompromising punishment of collaborators, and the denial of rice harvests to the 
Japanese occupiers, the strategic maneuver called “rice struggles.”

When the US administators returned in 1944, the Huks welcomed the Americans as fellow 
comrades in the anti-fascist struggle and carried out an initial voluntary demobilization in their 
regional and local guerilla infrastructures.  But instead of being recognized for their contribution 
to the destruction of Japanese forces in the major provinces of Luzon (the largest island), the 
Huks were disarmed, arrested, and whole squadrons of fighters massacred. The Huk leaders 
were hounded and persecuted.  In effect, American liberation of the islands spelled the return 
of the old order of mestizo elite exploitation of the majority of peasants and workers. A Filipino 
journalist, Hernando Abaya, summed up this period of collaboration and MacArthur’s subversion 
of President Roosevelt’s policies in his 1947 commentary Betrayal in the Philippines (a condensed 
version may be found in chapters 3-5 of his 1984 autobiography The Making of a Subversive.) For 
Appel, that treachery was shocking. It was a profound tragic mistake of moral blindness to the 
past and a sabotage of the US government’s proclaimed commitment to the affirmation of nation’s 
self-determination, human rights, and the ideals of democratic liberties–shibboleths of the Allied 
countries’ wartime propaganda.

Epiphany and  Intervention

In that fortuitous assignment to the Philippine theater of class and racial antagonisms, Appel felt 
he was “living at the center of a typhoon,…a year of momentous decisions when all Asia held its 
breath, waiting for the United States, the world’s supreme power to point the way to the future…And 
weren’t the 1950s and the 1960s decades of wars and civil wars in Asia? And wasn’t the United 
States itself torn apart by violent dissenssion?”  He assumed a self-conscious, transnational 



24

perspective:  “…No sensitive person could have been in the Far East in 1945-46 without being 
aware that the American alternatives in Asia were limited. It was a choice between the mailed fist, 
a restoration of the pre-war status quo, or a recognition of the ‘rice bowl” revolution. And my novel 
reflected what was to come…” (Appel 1977). Appel’s vocation as historian-educator thus sprang 
from pedagogical and hermeneutic motivations. The thematic burden of acquiring a mature vision, a 
knowledge of the multidimensional sociohistorical totality, may be discerned in the effort to extract 
a glimpse of the future from the judicious recording of surface events. The artist was both a witness 
and protagonist of the unfolding drama of the Filipino people’s revolution. 

We can formulate the writer’s task as a kind of cunning ventriloquist.  Appel needs to solve 
the dilemma of staying as an objective, faithful observer aligned with the colonizer while functioning 
as a conscientious partisan of the masses. But as the novel’s central intelligence, he had no choice 
but to exercise narrative authority and calculate the relative worth of his characters, their actions 
and possible consequences. It was a matter of balancing hypotheses and inferences in ironic, often 
ambiguous lived experiences and situations.

Georg Lukacs once theorized that “the novel is the epic of a world that has been abandoned 
by God…The novel tells of the adventure of interiority, the content of the novel is the story of the 
soul that goes to find itself, that seeks adventures in order to be proved and tested by them, and, 
by proving itself, to find its own essence” (1971, 88-89). By “essence” here, Lukacs designates 
the character’s destiny, the ethos and signature of her position in a specific historical process. To 
concretize this hypothetical adventure of interiority, Appel fabricates the narrative of the helpless 
MacVey, typifying the white American pettybourgeois individual, buffeted by the forces of racist 
prejudice, sexist brutality and violence in the arena of wartime Philippines. The dynamics of his 
survival equals his experience of learning the discrepancies between his consciousness and reality, 
parallel to Appel’s belief that objectivity is a mask for compromise with the status quo. The only 
alternative is a courageous method of realism leavened with ironic distance and humor. MacVey 
as anti-hero learns the disparity between illusory conceptions of life and the brute contingency of 
his actual environment, finally deciding to translate his new knowledge into practice–the practice 
of speaking truth to power, the practice of writing as an instrument of people’s emancipation and 
empowerment.

Exploring Dangerous Terrain

It was a new historical and geographical venue for the novelist but his instincts easily furnished 
the coordinates of aesthetic judgment. It was a new setting but an old game of tactical options and 
moral choices. Given the sophisticated realism of his earlier novels and his proletarian or plebeian 
bias, Appel cannot but adopt the viewpoint of the common people, the Filipino tao. The essence he is 
in search of is the validating quality of collective humane relations in a world devoid of cosmic moral 
norms or universal communal standards. This is carried out by the invention of typical characters 
representing social categories, such as MacVey, Narciso Ferrer, Careo, etc.  Apart from the fidelity 
to multifaceted actuality, the novel’s realism is complicated by a need to profit from the hazardous 
journey of discovering the truth behind illusions both official and psychological. The sublimation 
of romantic ideals embedded in tradition and social conventions proceeds through scenes of love, 
fantasies and experiences of disappointment, anger, joy, longing. What results is the ironic revelation 
of the limits of metaphysical hopes and idealist promises vis-a-vis the unyielding facticity of real life.

We confront the classic burden of  the education plot syncopated with social satire and 
lyrical episodes of transcendence. Appel’s hindsight-become-foresight informs the novel’s prophetic 
charge, somehow a performance of the novelist’s responsiblity to render in dramatic scenes what he 
calls the “timeless” truths of compassion, pity and love. This is condensed in the closing paragraph 
of the novel. After surveying the corpse of his erstwhile comrades, in particular the Huk leader 
Major Careo, Dave MacVey, the central protagonist, is seized with “a paroxysm of grief and rage.” 
After the death of Col. Ryker, Careo served as MacVey’s father figure, an epitome of resourceful 
compassion and solidarity between Filipinos and Americans. After prying open the knotted fist of 
Careo to recover palay (unhusked rice grains) symbolic of the noble ideals of the peasant resistance, 
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MacVey shouts at Major Ortala, the opportunist officer who carried out the execution to please the 
reactionary landlord-oligarchs:

“You’re not getting away with it! I’ll tell what I know!  Here! Back home!  I’ll tell the whole 
world the truth!” He spun around, looking down at the major who was a corpse. “Manuel, nobody’ll 
stop me. Manuel, I swear in God’s name, Manuel!” And he turned from Manuel, the first in the row of 
Hukbalahaps, as if even now in death he were leading them, toward Major Ortala and the sergeant 
and sentry.  “You killed him! Killed all of them for the hacenderos!  For the hacendero collaborators!  
You killed them, but they’ll hang you!” And with the motion used in tossing a hand grenade, he drew 
back his arm, his fist opening, and into their faces he flung the rest of the palay. (1951, 423).

At this point Appel was not inventing a scandalous episode. The actual historical incidents 
Appel translated into fiction occurred on Febuary 5, 1945, when Huk squadron 77 was waylaid by a 
Filipino colonel, Adonais Maclang, who then killed 130 unarmed Huk guerillas with the knowledge 
of the US Military Police. At that time USAFFE guerillas accused the Huks of all kinds of crimes; they 
persuaded the US Counter-Intelligence Corps to arrest well-known leaders such as Luis Taruc, Casto 
Alejandrino, Silvestre Liwanag. Only one American official, Air Corps Col. Gwen Atkinson, protested 
the outrage. Further substantiation of the veracity of this historic conjuncture may be found in the 
Huk leader Luis Taruc’s autobiography, Born of the People (1953), which came out two years after 
the publication of Fortress (see also Abaya 1947). 
Under the Roxas administration, Huk leader Juan Feleo and labor militant Jose Joven were 
kidnapped and liquidated by landlord-controlled military police who were supposed to be 
protecting them, testifying to the dominance of landlord-reactionary politicians and military chiefs 
(Agoncillo and Alfonso 1967, 533-536). This was one of the unforgettable horrible developments 
that outraged Appel, compelling him to write his two Philippine novels.

Between Romance and Realism

To be sure, Appel then had no intention of achieving a kind of documentary pastiche that one 
associates today with Capote’s In Cold Blood or with the raw if now banal naturalism of Zola and 
Norris. He disclaimed being a political reporter or foreign correspondent. In a letter to the editor 
of Macmillan, Appel confessed that  the novel is the “story of one American’s education in the Far 
East—an education begun so long ago in an American schoolroom—and what he learned of the 
new colonialism so ominous for all the peoples of the world. It is the story of sixty days, a moment 
of history, that lost all Asia” (Appel 1977).  One may describe this cognitive episode as a successful 
learning experience in understanding the failure of the promised emancipatory mission of the 
victorious Allied forces, which then becomes the lesson to be taught to others willing or ready to be 
disenchanted.

Drawing from the facts of his personal involvement in the historic  convergences of the 
time as an interested observer, and as a fabulist, we can define Appel’s project as both wrestling 
with ethico-political and aesthetic problems. It is clear that he had been deeply moved by the epic 
struggle of the Filipino masses for genuine democracy and equality, encapsulated in his phrase, 
“the rice bowl revolution of landless peasants,” an epic struggle to which American “leadership at 
all levels is pathetically blind… All colonialism is doomed but our leadership remains blind” (Appel 
1977).  Appel’s urgent task is to awaken not only the leaders but the broad audience of his work 
about this ethico-political blindness, this wilful ignorance, bred from a long history of colonial 
hauteur. His advantage over previous historians is that he happened to be a witness-participant 
at “a turning point” when the main contradiction between Japanese fascism and the Allied cause 
of free-enterprise democracy clashed head-on with the revolutionary tide in the Philippines. “To 
know, to understand and to act in the democratic tradition” was Appel’s ethico-political motive, a 
duty as witness to testify to the truth and an obligation to incite the audience to action in order to 
prevent what was to come—the disasters and misfortunes of humanity–born from the reality of the 
unexamined benighted past. 
On the other hand, as a socially responsible artist, Appel conceived his task as the traditional 
one of rendering into concrete dramatic scenes the meaning of what he witnessed, investing 
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acts of misery and despair with pity, compassion and love. The burden of artistic representation 
centers on constructing a narrative that would flesh out the manifold contradictions of that 
historic conjuncture in a specific milieu in which the conflicts of classes, races and nations would 
assume what Appel calls “an imaginative unity” that would attain timelessness in and through the 
timely, ephemeral circumstances of the media headlines. His prime novelistic strategy prompted 
maneuvering in the Philippine geopolitical milieu a contrived plot of one young American’s 
education about the deceptive nature of “the new colonialism.” This “personal-history scaffolding,” 
for Appel, would give the work “a certain timeliness” enough to appeal to his contemporaries.

Time functions as the main framework for the accumulation of experience and the 
discovery of the truth behind the seeming façade of normal life. The mapping of space follows the 
contours of the war-torn Philippines, with Manila being the focus of hypocritical masquerades while 
the countryside (Lawang Kupang, the Huk fortress; or the USAFEE hideouts) embraces the contested 
areas of fighting, the liberated zones as well as the vast wilderness and the idyllic Dingalan Bay 
oceanfront which provides a reprieve for MacVey before his final lesson.

We are introduced into a complex social panorama of class/national conflicts into which 
the adventuring hero, MacVey, is plunged to work out his own salvation. The spatial horizon is 
fixed, more or less, but the process of existential engagements has no limit—except death. Three 
blocs of character-types articulate this narrative of learning and discovery, an apprenticeship for 
the witness/testimony bearer, which the fabulist narrator uses to establish the ironic unfolding of 
history. First, the Filipino hacenderos and oligarchs (personified by Narciso Ferrer, the minister 
of justice in the Japanese puppet setup, General Mabanta, etc.) with whom American business is 
tied. Diverse Japanese officials interact with the Filipino collaborators to demonstrate their astute 
manipulation of their new subordinates. Our American hero, MacVey, associates himself with this 
native mestizo elite through Ferrer’s aristocratic daughter, Teresita, after which he becomes involved 
with Sisa, an outlaw mistress, shared with his devil-may-care compatriot Joe Trent.

The second group are the American USAFFE officials such as Ryker, Peterson, and Ackroyd; 
and the villainous Joe Trent who functions as MacVey’s diabolic shadow-emanation. The third group 
consists of the Filipino Huk guerillas represented chiefly by Major Manuel Careo. In between them 
and the Japanese are the outlaw group of Sisa and Atong; and the opportunist USAFFE band of 
Major Ortala, supported by landlords and fascist elements, who summarily executes Major Carreo 
and his companions. The first and second groups represent the forces of colonial domination and 
conservatism while the Huks and their peasant-middle class followers represent the partisans of 
“the rice bowl revolution” which, for Appel, signifies the protracted, long-range collective endeavor 
to fashion an emancipated, just and democratic future. This repertoire of character-types acquires 
significance only in their roles of advancing, complicating or subverting the plot of education replete 
with ironic twists and suspense-filled rhetorical closures.

Reprise and Extrapolation

At the outset, we encounter the young naive MacVey marooned in the Philippines at the advent 
of the Pacific War, isolated in the abandoned hacienda of Narciso Ferrer.   Panicked at first, he is 
comforted by the landlord’s overseer Jacinto. The first lesson MacVey learns is the peasant’s revenge 
against centuries-old humiliation: the slaying of Jacinto is witnessed by the helpless American. 
With psychological acuity, Apel renders the impact of the oppressed’s newly-found power on the 
anguished white man whose only refuge is to assert his national/racial identity—even though he 
has already rejected his mother’s white supremacist  arrogance:

In this room become a slaughter pen Dave looked from the killers to the killed. On the 
overseer’s hand—the hand that had an arm—he recognized his wrist watch and glimpsed his own 
murdered self, as if bound, indeed, to the Filipino. Jabbering, the killers walked to him, and although 
he shouted, “Don’t kill me! I’m an American! Amigo!  Americano!” there was a part of him that 
seemed as utterly dead as the overseer (1951, 45)

Before the close of this first time-segment of the novel, the last thirty days of 1943 



27

comprising the first part (consisting of Chapters 1 to 18), MacVey’s encounter with Joe Trent offers 
the second lesson of self-discrimination in Chapter 10. After Trent raped a helpless native woman, 
MacVey vows to bear witness to this epitome of colonial/racial/sexist terrorism: “He could have 
wept for her and for himself. He could have wept for this evil thing Joe had done to her and to all 
Americans. But what was the use? In this hut who would care or understand? “Joe,” he said, “when 
we get to Lawang Kupang I’m turning you in, Joe. I’m telling Careo” (1951, 105). MacVey fulfills 
his promise, but their enrollment in Col. Ryker’s USAFFE group submerges Trent’s guilt. However, 
despite the frustratiion, his role as testimony-bearer and witness has been convincingly set up, 
anticipating the challenges of what’s to come.

Meanwhile, Teresita Ferrer has joined the Huks after her father’s patriarchal blow finally 
severed the tie between them—never to be healed even as she succumbs to the courtship of a self-
serving USAFEE opportunist, Casiano Bunag. Before that twist in her life, Teresita and MacVey are 
joined in a rapturous experience in Lawang Kupang, the Huk fortress, after which they are married 
by Major Carreo. In this section, Appel is accused by critics of indulging in some purple prose 
(see pages 193 and 195) when he registers the interior monologue of both lovers, although he 
doesn’t fully shift to a stream-of-consciousness mode which is vulnerable to further sentimentalist 
abuse. Neither erotic nor sentimental, these lyrical passages celebrate the loss of that narrow ego-
centered psyche or mentality underlying class, racial and national divisions among humans, a loss 
harmonized with the border-cutting, cosmic rhythm of nature:

Before them a dark slope lifted, and they listened to the mountain stream gurgling and 
tumbling over unseen pebbles. If the mountain slept, its voice was always babbling—of lovers’ 
farewells and the passing of love, and of death. Down, down to the hills, the stream sang, down to the 
uplands, love passes, down into the green and golden rice, down to the plain, love passes and death 
awaits….He kissed her gently on the lips, his eyes closing, and in the silence the stream still sang of 
love and death. “You’re here, and I’m here!” he whispered. “The biggest fluke.”

The last phrase is symptomatic of Apel’s ironic tactic to curb romanesque impulses from 
distracting us from the larger perspective, a gesture one would expect from a veteran story-teller of 
tough-guy escapades and stoic self-disavowals.

Reconnaisance and Denouement

We know the eventual resolution of the Pacific War in broad strokes, but not the particulars. In 
the next half of the book comprising the first thirty days of 1946, Appel intended (as he told the 
Macmillan editor) to describe the restoration of the feudal landlords to power, the renewed war 
against the Huks; and the accompanying ideological psycho-warfare—the device of independence 
is one means that would solve the problem of oligarch-landlord collaboration with the Japanese, 
requiring the betrayal of the Huks and other nationalist forces that facilitated MacArthur’s return. 
The last phase of MacVey’s education occurs after his desperate escape from the Constabulary 
prison through the sacrifice of Andy Peterson, the antithesis of Trent and the only person caring and 
decent enough to allow MacVey to save himself.

Well before that event, in Lawang Kupang, Macvey had already absorbed the wisdom 
of Major Careo who drives home the cathartic value of the process of self-examination: “You are 
ashamed of the prejudice. That is the first step, my friend. To admit your life as it has been, to 
understand your own past. Only then can a man begin to understand the lives of others different 
from himself. Once we understand, we will have no use for prejudice.” Complementing this self-
enlightenment is a view that the past is not immutable, proof of which is the wedding of two persons 
representing opposites, disparities, incommensurables : “You will open other doors, all the doors of 
your past, this prison that holds us and keeps us from being brothers” (1951, 197).

That memorable exhortation converts the act of binding people into a trope of liberation. 
In the concluding chapter entitled “The First Liberation,” we are confronted with the morality of 
decision, sharply enunciated as the antithesis of what is and what ought to be, a choice between 
resignation to the static actuality of everyday life and defiance in attempting to change the drift 
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of things: ”The way things are, Dave thought…But what about the way things ought to be? Lifting 
against the chorus of the way things are, he seemed to hear voice after voice,….for always there came 
a time of decision. Alwas a man has to raise his own voice or be still against the steady, repeated 
everlasting chorus of the way things are” (1951, 409-410). This classic philosophical contradiction 
between is and ought, what is dead (the past) and what ought to be vibrant (the future as present), 
axiomatically expresses the theme of the novel.

Clearly MacVey’s internal ruptures can no longer be suppressed. Earlier, when he joins 
the outlaw band of Sisa and Atong, we reach a critical point in his education for witnessing—his 
experience of release from family, nation, and the relentless compulsion of sexuality. It is a moment 
of liberation from self-centered concerns, even an anarchistic moment of self-dissolution. After 
being assured that he has equal claims to Sisa in competition with Trent, MacVey begins to admire 
Sisa as a free agent, even “a perverted female Robin Hood, loyal to her wine-stealing, raping bunch 
of tulisans.” Even “Caveman Joe Trent” has been redeemed for MacVey: “Zambales was ‘under the 
bridge’ for Joe, with the damn war and Cavite and the America that had given him birth. But what 
about MacVey himself? Whom was he loyal to? Whom was the little idealist, the little speechmaker 
loyal to? Masters back on Zambales, HIS COUNTRY in caps, HIS WIFE, in caps? Better not to think, 
better not to remember” (1951, 348).

A disturbing tone of irony and cynicism punctuates this meditation. MacVey recovers 
immediately, repelled at the thought that he was metamorphosing into that vicious persona he had 
fought tooth and nail, his Trent double. Finally he resolves his doubts: “Manuel Careo was right, a 
thousand times right, Man made himself. Man made or could unmake his conscience—and in the 
making, the doing, man freed what was best in his soul, or freed what was worst” (1951, 349). We 
overhear the voice of the historian’s conscience in this instructive judgment. But is that statement of 
principle a conclusion or a point of departure?

We can interpret MacVey’s decision to make the long perilous trek back to USAFFEE 
headquarters as proof of his graduation into becoming a reliable full-fledged witness. This function 
is analogous to the artist’s vocation. But before he fully assumes that role, he confides the truth 
of Trent killing Atong to Sisa in order to find out her reaction; but he is surprised to find out that 
“she didn’t care…. Abruptly as he had taken Sisa, abruptly he left her.  Of all the emotions surging 
through him—sexual release and drunken shame and guilt and the knowledge that Atong and Joe 
and he himself were all one tool of gratification to Sisa—he was tormented most by the feeling 
that he was Joe” (1951, 355).  With the moral schism appeased, the psychic split dissolved, MacVey 
proceeds to become the truth-bearer of America’s treachery against the Huks (who valued the 
promise of American democracy) as demonstrated by the exoneration of collaborators and its grant 
of phony independence to the Philippines. Acknowledging his Trent-double, MacVey thus accepts 
responsibility for America’s failures and hypocrisies.

There is more at stake. What ultimately the narrative accomplishes here is the legitimation 
of MacVey’s testimony as a mode of overcoming alienation based on private property. We have at 
the outset seen his patriarchal-patronizing mentality in his attitude to peasants and women in 
general, reducing him to conformity with the code of white supremacy and masculine superiority. 
His ego depends on the seduction of women (see the passages in Chapter 10 where he relishes his 
sexual conquests (pp. 92-93). While knowing the facts, he wrongheadedly fantasizes that Teresita 
is Spanish, not Filipino, so that he is uneasy about being the father of a “brown kid,” a fatality “too 
remote for him to grasp” (1951, 248-49).

MacVey is puzzled by so many discrepancies between ideas and real situations. Later on, 
when he is told that Teresita is married to somebody else, he resigns himself to what he believes is 
given fact, with a cynical rationalization: “Well, that’s the way things were. Amen and hallelujah.,, 
[Teresita] was the way she was. She was the way he was. The flesh was weak stuff or strong stuff, 
depending on how you looked at it.  You had ideals, faith, but you also had a body greedy for its 
own life…. His pregnant wife, made pregnant by some other bastard. Maybe he ought to go back 
to America without seeing her…—who could blame her? Life went on, and the living still needed 



29

what the dead could no longer give. He reviews the persons he had invested in, including the whore 
Serafina and Sisa the tulisan, finally resolving the antinomy: …“let the past keep the past…” (1951, 
417). MacVey finds himself dispossessed, no longer claiming rights of ownership over Teresita and 
over comrades he respected, especially Careo. He reaches a stage when “need and enjoyment have 
lost their egoistic nature”(as Marx once envisaged), when  the complete emancipation of all the 
human senses and attributes occurs with “the superssession of private property” (Marx 1975, 352).

Dialectics Unbound

One can invoke the penultimate chapter of the book, entitled “A Look Into the Future,” as the 
realization of MacVey’’s mission or purpose in the universe of the novel. At this point, the narrative 
voice declares the truths of the present and its fearful consequences for the future. Its concluding 
affirmation, however, belies its desired effect. Appel’s focus on “democracy” is undercut by 
the concluding chapter in which Major Ortala (representing the USAFFE, General MacArthur, 
Commonwealth officials, and Paul McNutt himself as the High Commissioner standing for the 
Roosevelt administration) destroys the finest tribunes and defenders of the people.

Appel’s metaphoric index of the hungry masses is meant to overshadow MacVey’s bitter 
disenchantment at the end, with its dreadful aura of futility. The imagery and rhythm of this passage 
exemplifies  Appel’s finely controlled rhetoric. His prose style here is neither overly optimistic 
nor cautiously genteel. The narrator inventories the polarized forces confronting each other and 
speculates on what may reconcile them as he anticipates boldly a utopian future that clearly escapes 
being captured by the rubric of “American democracy,” a future the historical specifics of which 
defies elucidation:

(The design will be blood-red, and its words will spell out Law and Order. The smoke of 
burning Hukbalahap barrios will spell out Law and Order, a Law and Order of the hacienderos…
Mailed fists and rebellious land-hungry peoples on the march.  Who will help them? They will help 
themselves. Who will hear their ancient cry for land and rice? They will hear themselves. America, 
great land, land of the free, will you help, will you hear?  Will you undersand that the revolution 
of Asia is a revolution of hunger and that the hungry are reaching for more than a bowl of rice? 
Reaching for the land that has never belonged to them, and for more  than the land. Reaching for 
their own manhood, for dignity, for love. Yes, for love, as the revolution kills and burns in its march 
toward power. For the marching peasant soldier is the father who sold his daughter to keep the 
family from starvation; the marching peasant soldier is the son who watched the police torture 
his mother; the marching peasant soldier is the brother whom nobody called brother but the 
organizers and leaders of the revolution. America, you must understand that if the mailed fist is 
strong, American democracy is stronger, and only American democracy can win friends in Asia. Only 
democracy.) (1951, 395).

At best, the two concluding chapters are meant to produce a mixed feeling of subdued hope, 
vigilance, and anger. It is the conflict between the romance-oriented alazon of masculine bravado 
and the deflationary eiron, the detached, shrewd observer of human folly, oscillating in MacVey’s 
character-role. The twin spirits of narrative genre seem forever locked in tense combat, energizing 
both its prophetic and memorializing reserves for deployment by future practitioners.

Despite ambiguities and ironies in the narrative flow, Appel’s ethico-political objective of 
articulating the emergence of American necolonial hegemony in the Philippines and in Asia fuses 
with his artistic goal of synthesizing the complex motives of humans caught in a turbulent crisis of 
a system—monopoly-capitalism in its highest stage, imperialism—that is inevitably dying, while 
the egalitarian future nourished in the womb, like the palay grains in the bloodied ground, is still 
struggling to be born. This is the universal message of Fortress in the Rice, a powerful artistic 
creation by the forgotten American chronicler of the Filipino revolution in the twentieth century, 
Benjamin Appel. 
First published in http://philcsc.wordpress.com/2013/12/06/on-benjamin-appels-novel-on-the-philippines-
fortress-in-the-rice-1951/



30

REFERENCES

Abaya, Hernando. 1947.  Betrayal in the Philippines.  New York: A.A. Wyn Inc. 
—-.  1984.  The Making of a Subversive.  Quezon City: New Day Publishers. 
Appel, Benjamin.  1951.  Fortress in the Rice.  New York: The Bobbs-Merrill Company, Inc. 
—-.  1952.  Plunder.  New York: Fawcett Publications. 
—-.  1977.  Benjamin Appel Papers 1920-1977.  Harry Ransom Humanities Research Center, 
University of Texas, Austin.  Boxes 31 and 33. 
Burke, Kenneth.  1997.  “Revolutionary Symbolism in America.”  In Communism in America: A 
History in Documents.  New York: Columbia University Press. 
Constantino, Renato.  1978.  Neocolonial Identity and Counter-Consciousness.  New York: M.E. 
Sharpe, Inc. 
Fast, Jonathan.  1973.  “Imperialism and Bourgeois Dictatorship[ in the 
Philippines.”  New Left Review 288 (March-April 1973): 69-96. 
Folsom,Franklin. 1994.   Days of Anger, Days of Hope.  Niwot, Colorado: University Press of Colorado. 
Foner, Eric and John A. Garraty, eds.  The Reader’s Companion to American History.  Boston; 
Houghton Mifflin Co. 
Kolko, Gabriel.  1984.  Main Currents in Modern American History.  New York: Pantheon. 
Labor Research Association.  1958.  U.S. and the Philippines.  New York: International Publishers. 
Lowry, Robert.  1951.  “Guerilla Warfare.”  Saturday Review of Books (22 December): 16,36. 
Lukacs, Georg. 1971.  The Theory of the Novel.  Tr. Ana Bostock.  Cambridge, Mass.: MIT Press. 
Marx, Karl. 1975.  Early Writings. Tr. Rodney Livingstone and Gregor Benton. New York: Random 
House. 
Miller, Stuart Creighton.  1982. “Benevolent Assimilation”: The American Conquest of the Philippines 
1899-1903.  New Haven, CT: Yale University Press. 
Miranda, Mariano Jr., 1988.  “The Economics of Poverty and the Poverty of Economics.”  In Land, 
Poverty and Politics in the Philippines. Eds. Mamerto Canlas, Mariano Miranda Jr., and James Putzel. 
London: Catholic Institute for International Relations. 
Netzorg, Morton.  1990.  “The Philippines in the Mass Market Novels.”  In Asia in Western Fiction, ed. 
Robin Winks and James Robert Rush.  Manchester: Manchester U Press. 175-194. 
Pomeroy, Willilam.  1992.  The Philippines: Colonialism, Collaboration, and Resistance!  New York: 
International Publishers. 
San Juan, E.  2007. U.S. Imperialism and Revolution in the Philippines.  New York: Palgrave. 
Taruc, Luis.  1953.  Born of the People.  New York: International Publishers. 
Slochower, Harry.  “Review of Fortress in the Rice by Benjamin Appel.” The Chicago Jewish Forum 
(1951): 70. 
University of Oregon Library. 2012. “Appel, Benjamin, 1907-NWDA.”  Retried from SNAC: The Social 
Network and Archival Context Project, 2 August. <http://socialarchive.iath.virginia.edu&gt; 
Wald, Alan.  2007.  Trinity of Passion: The Literary Left and the Anti-Fascist Crusade.  Chapel Hill: U 
of North Carolina Press. 
Zinn, Howard.  1980.  A People’s History of the United States. New York: Harper.



31

Pingkian: Journal for Emancipatory 
and Anti-Imperialist Education 

What’s up with Sociology
in the Philippines?

Tomasito Talledo
Pingkian 3, No. 1 (2014)



32

What’s up with Sociology in the Philippines?

Prof. Tomasito T. Talledo

 There appears a concordance of views among those who reviewed the “trends and 
developments” in the discipline of sociology in our country. These concordant views are in the 
assessments of Cynthia Bautista (1994 and 1999) and of Corazon Lamug (1999) that pointed to 
the rise of “pluralism and convergence in theoretical and methodological perspectives” (Lamug 
1999, 23). A little earlier, in fact, when I wrote a critical review of those articles published in the 
Philippine Sociological Review (PSR) for the 1980s, I already noted that “…theorizing were done [by 
contributors] from outside the parameters of sociology proper. Sociology was enriched by ideas 
outside it in the spirit of multi-disciplinarity. No doubt that this fertilization augurs well for the 
development of the discipline” (Talledo 1993, 70).
 Reading closely, we encounter these summative observations, of qualifications, more often 
expressed in the carefully guarded academic vocabulary. Seldom headline-breaking, academic 
language reads passive and dreary and nary grabs readers’ attention. Yet what was not openly 
and frankly stated in the reviews of Sociology in the Philippines is that one cannot yet speak of 
paradigm shift in the discipline. There were some interesting trends –yes; some new fascinations 
– also yes; but no noticeable new way of looking and doing sociology yet in the Philippines. That is 
why, I am tempted to imagine, that for sociology in our country, it is not enough to move away from 
the enveloping dominance of structural-functionalism but it might be more promising to go against 
it. That is, to do researches and reflections those consciously question those taken-for-granted 
assumptions, practices and orthodoxies in the discipline. That is, to vigorously cultivate intellectual 
cum ethical reflexivity.
 Stating thus, I placed myself on the spot in this essay, so to speak. I located myself in the 
position to goad hard questions --- well, with what questions? Here, I confess that I am treading on 
questions that I have been ruminating over for the past years. I am trying to make sense of those 
questions in previous papers that I wrote on past occasions. And putting them down into written 
form, sometime thinking over them, sharing them with colleagues as curiosities they got to be 
constructed, though I am aware no immediate answers are forthcoming.    
 To get on, there are two (2) inter-related questions that I note with regards to Sociology in 
the Philippines. The two are the question about its colonial beginnings and the question concerning 
its modern character. They are about the development of sociology as a body of knowledge 
transplanted into our society by the American colonizers and the emergence of the notion of a 
sociological subject in the discipline and our society. These two are closely inter-related, even coeval, 
as one seems to presuppose the other.
 Sociologists Ricardo Abad, Elizabeth Eviota, and Randy David, in their review of the 
discipline, noted its colonial beginnings with legacies that were carried over to the 1970s and 
1980s and have lingered still. Succeeding political dispensations’ interest on programs like social 
evaluation and interventions are progressivist or modernist programs that can be traced to state 
agencies’ and implementers’ agenda and Filipino sociologists’ functional expertise. The desideratum 
of the neo-colonial state induces the need for practical knowledge; and the state of Sociology in the 
Philippines looks like a happy marriage between interested users and market suppliers.
 Since the transplantation of sociology into our shores was dictated by the imperatives 
of American colonialism—in 1911 the first Sociology course was taught at U.P. (Lamug 1999, 
271)—did we expect that its growth and development were motored by systematic search for 
explanations arising from the intellectual curiosity of the locals? Were local phenomena and mode 
of consciousness responsible for specialization in the discipline today? Do majority of Filipino 
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sociologists “draw waters from their own well,” so to speak? The answers that I glimmered 
are hardly affirmative. Observably, there was little if no connection at all between local social 
promptings and formal-institutional undertakings in the discipline.
  I already wrote that after the Second World War, “nowhere in the literature of academic 
sociology there were serious discussion on the agrarian unrest, the Huk rebellion in Central Luzon, 
can be encountered as a serious matter. In the professional map of the discipline, it was as if the 
Filipino peasant uprising in the period had not existed” (Talledo 1993, 18). The Algerian rebellion 
of 1954, the Cuban revolution of 1958 and the publication of Eric Hobsbawm’s Primitive Rebels in 
1959 found no resonance in Filipino sociological imagination. Perhaps the ideological fog of the 
post-Second World War years had veiled the gaze of sociologists’ on such peasant uprising as mere 
problem of rural criminality and not a legitimate sociological concern.
 Moreover, when Martial Law was declared, the fact that there were no sociologists detained 
as subversive had elated one of the pioneering fathers of Sociology in the Philippines, Chester L. 
Hunt (Hunt and Dizon 1978, 100). Hunt did not entertain any qualms with martial rule because it 
was a regime that was opened to the “career of talents” and had rewarded fortunes to enterprising 
sociologists. As part of the pool of social scientists, these enterprising sociologists easily found 
employment in the expanded bureaucracy of the regime as researchers, administrators and 
planners. In addition, if we surmise those happenings now, does this not expose the disjunction, 
nay, dysfunction between what the professional interests of mainstream Filipino sociologists 
and the actual social and political yearnings registered in the larger society? One cannot help but 
frustratingly ask whether these sociologists were and still are alienated from their society. 
 In the case of Sociology in the Philippines, it is one thing to speak that advanced 
departments in the West find some of their counterparts in our academic bureaucracy. It is an 
entirely different statement to claim that the results of our academic specialization trace their roots 
on the modern, self-conscious search for systematic understanding of local phenomena. There 
should be no mistaking one for the other.
 When there is almost absence of politico-ethical connection between internal developments 
of Sociology in the Philippines, on one hand, and of sociological concerns in the society where 
such discipline is found, on the other; this appear to me is an anomalous situation that stokes 
questions and explanations. Such anomalous condition should also enthuse the more anxious but 
curious students to re-view and re-imagine the state of the discipline. As a modern evidence-based 
body of knowledge, sociology ought to welcome auto-critique – like sociology of sociology and of 
sociologists – since it is never a sacred cabalistic pursuit. In addition, I am audaciously suggesting 
now, it is through acts auto-critique that more likely a sociological subject will finally and fully 
emerge.
 Elaborating on the question on the emergence of a sociological subject is no painless 
undertaking. It is easy to mistake the preponderance of advanced technological material evidence 
and sites in the Philippines as indicators of modernity. Moreover, with forces of global capitalism 
aggressively penetrating countless aspects of natives’ lives, it is simplistic to conclude that Filipinos 
are now part of the metropolitan web of life. Yet a modern society presupposed a self-conscious, 
reflexive subject -- an individual who constantly examines him/herself and who does not take things 
and events for granted or as the norm. Possessing this “critical sovereign will” is, to sociologist Peter 
Berger, having “sociological consciousness.” That is in possession of a consciousness raised to the 
second power, according to Latin American educator Paulo Freire. 
 The 2008 case of Sarah Raymundo imaged in high resolution the suspect presence of Peter 
Berger’s “sociological consciousness” in a Philippine academic community. What happened to her 
was strange because the locale of her case was the Department of Sociology of the State University 
itself. That was an out of the ordinary case because it pushed to the center of attention the “state of 
sociology” in the Department of Sociology. (There is no need to rehash the details of the case as they 
can be conveniently found in http: //www.gopetition.com/online/32122.html; read especially the 
interventions of Alamon, Bello and San Juan). Something bizarre transpired in her case because the 
rational and modern actuations expected from main protagonists never came out. Alas, from the 
same Department, those sociologists of different sort aggressively excluded Sarah Raymundo from 
open and reasonable hearing and from her just reward.
 Arriving at partisan “consensus”, the governing faction in the Department deprived the 
highly qualified young scholar of her tenure; thus Sarah Raymundo became the icon victim of 
“departmental cliques”, “barkada scholasticism” (San Juan’s terms) and by the “academically supine 
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yahoos” according to Walden Bello. A sociology of this case will unmistakably register what looks 
like a pre-modern, non-pluralist yet anti-liberal habitus prevailing in a 21st Century academic 
institution. Whereas a modern institution is presumed to be auto-critical or self-reflexive, “any 
self-respecting Sociology department must come to terms with the sociological meaning of their 
actions…” as Alamon fittingly commented. Outlandish as Raymundo’s case was, what undergirds all 
labors of knowledge production and transmission in the University is its existential connection with 
valid human interests. Resonating with V.I. Lenin’s thesis: no trendy theory can cover up nor ignore 
nor invalidate stubborn truths in social practices and brute reality.
  Brute reality is the pitiless enemy of sociological daydreaming. In his researches on the 
impact of cell phones and the projected transformation of subjectivity of Filipinos, sociologist Raul 
Pertierra waxed enthusiastic about the future of computer-mediated-interactive-communication 
technology (CMICT). He rhapsodized thus, “one can say that corporeal limitations have been 
transcended through CMICT” (Pertierra, 2007: p.223). Though with new communication 
technology the past seemed like a forgettable history and the future a seductive mystery, I am 
wary with premature triumphant words play. The rise of the autonomous self, the emergence of a 
sociological subject cannot be mechanically predicated by any technological medium but indicated 
by the weakening hold of “primordial loyalties,” the power of family, clan, I also add, of clique or 
barkada, and old-school ties over the individual, among others. For Sombart appropriately warns, 
“technological interpretation of history, which sees the history of humankind in the light technology, 
is another celebration of technological determinism” (emphasis supplied, quoted in Fortunati 
2007, 28).
 Academic Sociology in the Philippines has well-elaborated studies done in sub-areas of 
social organizations, social psychology and social change (See Abad and Eviota 1982, 143 and 
Talledo 1993, 62). In addition, what can be put together as the ubiquitous Totality out of such 
studies appeared with larger presence like a principal problematique. The problematique that 
comfortably stayed unchallenged for a long time. This is explicable though since the overstaying 
fondness for structural-functionalism suggests bias favoring order and equilibrium of the status 
quo. The kind of bias that privileges the Durkheimian whole more than the individual (subject) as 
constitutive part. Such bias can linger long unexamined and can rationalize acts of victimization of 
someone like Sarah Raymundo. Thus, what remains underdeveloped in Philippine Sociology is the 
problematization of agency.
 The problematization of self-conscious subject out to have seriously intrigued Filipino 
sociologists in relation with research practice of public opinion surveys; however in these surveys, 
it is the gang of positivist statisticians who set up the problematique. I suppose those who are 
with the opinion survey industry will position themselves against sociologist Pierre Bourdieu’s 
bold assertion that “public opinion does not exist” (Bourdieu 1993, 149-157). Bourdieu arrived 
at this assertion after analyzing opinion survey results in modern France. For him, “one of the 
most pernicious effects of opinion surveys is to put people in a position where they must answer 
a question they have never thought about” (ibid, 151). Hence, if there should be meaningful 
interpretation, public opinion results are to be enlightened by class position, cultural capital and 
host of structural variables as specific location of those persons whose opinions are asked. 
 What appears to be the tyranny of opinion surveys in Philippine politics is extremely 
problematical. The power of the opinion survey industry loomed uncontested because it is not 
subjected to regular critical inspection by the legitimate sociological association as part of its social 
responsibility to the public. There was no disclosure by the opinion survey industry whether those 
(subject/agency) who responded were in what circumstance or state of informedness as to be 
able to answer the fielded questions; in other words, the problematique from where the questions 
arise remains opaque to the public. “[But] the dominant problematic,” clarifies Bourdieu, “is the 
problematic which essentially interests the people who hold power and who want to be informed 
about the means of organizing their political action (ibid, p.154, author’s emphasis).” My view 
is that, it is not only out of professional duty but also importantly of social conscientiousness as 
public intellectuals that Filipino sociologists should unmask the infallibility of received dogmas as 
instanced by opinion surveys. 
 In taking current stock of Sociology in the Philippines, I submit that it is not enough to 
do an inventory of what the disciplinal predecessors had achieved. It seems to me, it is more 
promising and relevant to ask whether the questions raised within the discipline are satisfactorily 
problematized and pertinently contextualized. The pursuit of questions that generate light rather 
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than heat remains to me the most pleasurable adventure in Sociology. 
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The Implications of Self-organization in a  

Disaster-Prone Community in the Philippines

Edgie Francis B. Uyanguren & Glennis S. Uyanguren

This paper is an offshoot of an earlier study on the manifestations of self-
organization in the community of Banaba, San Mateo, Rizal, Philippines in 
their response to Tropical Storm Ketsana.  Identified in the said study were the 
following characteristics of self-organization in the community: (1) depends on 
boundaries, (2) demonstrates sharing and reciprocity, (3) promotes diversity, 
individuality and shared learning, (4) geared towards sustainability, and (5) 
an expression of spirituality. This study will examine the implications of self-
organization as contextualized in the above community, vis-a-vis the state’s 
capacity for governance and social services. It will look into the dynamism of 
state and non-state actors in the efforts for rescue, relief and rebuilding in the 
community. The previous study had shown a strong sense of organization in the 
community of Banaba, especially in their response to disaster. Was the State a 
facilitating or hindering factor for self-organization? Is a strong state needed for 
self-organization, such that the community is provided with support from the 
government and given respect of their rights? Or is a weak state pushing for a 
resilient citizenry that organizes themselves for sustainability?

Then and Now: Revisiting Ketsana through Haiyan

“If the Aquino government will not act, the people will act to fight for their own interests. The 
government had more than enough time in the past three months to attend to the people’s basic needs, 
but it failed. The fact that the people of Eastern Visayas are still demanding food, livelihood, housing 
and social services is a testament to the criminal negligence of the Aquino government. The people need 
more than relief operations that of course will not last forever. But because they still live in uncertainty 
a hundred days after the storm, the Aquino government only reinforces their fears for the future. The 
people are suffering, and they are seething because the government cannot assure the most basic needs 
such as food, livelihood, housing and social services.”

This has been the situation according to People Surge, an alliance of Typhoon Haiyan victims, 
as they commemorated the 100th day after the storm. This was their call and petition to the government 
who for them have failed and abandoned them over and over again. 

Indeed, there are a lot of stories, voices and sentiments that need to be heard, addressed and 
acted upon. But the government has its eyes set on other priorities and whatnot.

Tropical Storm Ketsana: Destruction and Rebuilding

During the last quarter of 2009, Tropical Storm Ketsana (locally termed as Ondoy) hit the 
Philippines and wreaked havoc in various communities. The Philippine Atmospheric, Geophysical & 
Astronomical Services Administration (PAGASA) reported it on September 24, 2009 as a low pressure 
area that developed into a tropical depression. Accounts from the National Disaster Coordinating 
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Council (NDCC) from September 24-27, 2009 showed that the “enhanced southwest monsoon brought 
about by the tropical storm” has caused widespread floodings in almost all parts of Metro Manila , 
Central and Southern Luzon, and some parts of Visayas and Mindanao. A total of 1,786 villages in 154 
municipalities and 30 cities were flooded because of the extreme weather condition. 

In the next few days, the media in the Philippines bombarded the public with reports about 
the casualties and damages as a result of the storm. By the day, the number of individuals and families 
distraught by the disaster rose by hundreds and thousands. The NDCC’s final report indicated that 
there were 993,227 families or 4, 901, 234 individuals affected in twenty-six (26) provinces. More 
than 15,000 families evacuated to higher grounds for refuge as their villages were submerged in flood 
water. The national council also confirmed that there were 464 dead, 529 injured and 37 missing after 
the storm. 

In terms of damages to property, infrastructre and agriculture, various government agencies 
summed up the cost and it reached PhP 11 Billion. More than a thousand school buildings were 
destroyed, more than two hundred day care centers were ruined, and nearly 200,000 houses were 
damaged. 

While Metro Manila and twenty-five other provinces were placed under a state of  calamity, 
the community of South Libis in Barangay Banaba, despite being sandwiched between Nangka and 
Marikina rivers, suffered no casualties during the onslaught of Ketsana. Data from the people’s 
organization Buklod Tao revealed that the community was comprised of around 2,000 households; 
most of whom were informal settlers (Alejo & Gabuat, 2009).

 In a previous study on the community of South Libis (Gonzales & Uyanguren, 2010), it 
was noted that as a disaster-prone community, the people had initiated a standing committee for 
monitoring and response in times of typhoons and floods. The people’s organizations, Buklod Tao and 
SAMAKABA (Samahan ng Magkakapit-bahay ng Baybay Ilog), took active part in disaster response, 
especially in early warning.

 When tropical storm Ketsana hit, the community members worked in groups as they traversed 
the high waters to safety.

 In the aftermath of the storm, destruction of properties and homes confronted the South 
Libis people. Initial relief operations were described to be chaotic and disorganized. A semblance of 
system was put in place when the local organizations stepped in. Moreover, through the efforts of these 
groups, financial assistance and capability-building programs were established in the community in 
coordination with partner organizations.

People’s Strength: Self-Organization amidst the Wrath of Ketsana

The self-organization displayed by the community members and leaders of South Libis was 
one of the critical factors in their effective response to tropical storm Ketsana.

 Borrowing from Korten’s (1999) metaphor of human societies as a healthy ecosystem and 
the organism, five fundamental elements of self-organization were identified in the 2010 study of 
Gonzales and Uyanguren: (1) depends on boundaries; (2) demonstrates sharing and reciprocity; 
(3) promotes diversity, individuality, and shared learning; (4) an expression of spirituality; and, (5) 
geared towards sustainability.

Depends on boundaries

 Consistent with the metaphor of an organism, a community must identify its boundaries. 
This boundary defines the community’s integrity, such that it manifests a sense of belongingness and 
ownership.

 In the case of the community of South Libis, aside from the shared geophysical space, the 
people have also set a social boundary. This is defined by the social interactions engaged in and the 
relationships formed through these social encounters. These usually result from shared interests 
and needs that people respond to collectively (Orlov 2010). When tropical storm Ketsana hit the 
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community, the people helped each other on the basis of sense of neighborhood and kinship.

Demonstrates sharing and reciprocity

 Another manifestation of self-organization is the mutual help and cooperation among 
members in the community. The parts of the whole work together for a shared goal, and so the 
organization is made much stronger.

 On of the community members shared, “Our families were being helped by other locals, while 
we ourselves rescued members of other families as well.  My two children and Rady’s child were 
entrusted to our neighbours. We helped others, confident that our own families are also being taken 
care of.” In a reciprocating environment such as this, the healthy interactions form a solid foundation 
of the group.

Promotes diversity, individuality, and shared learning

 A diverse community makes up a resilient community (Capra, 1997). This environment 
nourishes individual capabilities and capacities, such that the parts contribute to the goals of the 
whole.

 One of the local rescuers shared, “We employed different techniques and strategies just so 
we could weather out Ketsana… so that we could rescue those who needed rescuing.” They employed 
different approaches and skills that complement each other. In this way, they were able to work 
efficiently and effectively together.

Expression of spirituality

  The underpinning philosophy of community development and spirituality is the connection 
of the individual to the collective, such that the well-being of the individual is influenced by the well-
being of the community and vice versa (Chile and Simpson, 2004). From the shared experiences 
of the community members, they have derived learnings that contributed to a deeper and broader 
worldview; thus a deeper sense of spirituality.

Geared towards sustainability

 The active participation of the community members and leaders played a significant role 
in ensuring the sustainability of development endeavors in the area, especially the long-standing 
mechanisms for disaster response. Furthermore, they were able to harness indigenous knowledge as 
well as foster new networks to further solidify their collective efforts in the community.

Government’s Response: Some Points from Standing Policies

The National Disaster Coordinating Council (NDCC) claimed that it had started sending 
weather advisories to all local disaster coordinating councils and NDCC member agencies days before 
the low pressure area developed into Tropical Depression Ketsana. In its summary of emergency 
management activities, it said that it had put its operations center under red alert status, and PAGASA 
had issued Severe Weather bulletins in advance. It further enumerated its efforts from prepositioning 
the rescue assets and other resources of the Philippine National Police, Bureau of Fire Protection, and 
the Armed Forces of the Philippine down to the monitoring and rendering assistance for security of 
passengers and vessels through the Philippine Coast Guard. The Department of Social Welfare and 
Development said that it doubled its efforts to mobilize volunteers for repacking of goods that will 
be needed by various communities. The Department of Health also raised the white alert in all its 
Centers for Health Development. 

Indeed, this system has been in place for decades as storms and other calamities were never a 
new thing in the Philippines given that it is  located along the typhoon belt and the Pacific ring of fire. 
PAGASA estimates that every year, there are 19 to 20 tropical cyclones that enter the Philippine Area 
of Responsibilility, and about 8 to 9 of these make landfall. It has also been said that Filipinos have 
gotten used to this scenario yet the preparations and efforts have not changed nor levelled up over 
the years. Despite being listed as the third most disaster-prone country in the World Disaster Report 
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of 2012, government response remains wanting.

All the efforts above pertain only to monitoring and early warning mechanisms of various 
government agencies. It was only in  2010 when the Philippine government signed into law the 
Disaster Risk Reduction and Management Act in order to strengthen the disaster risk reduction 
and management system, framework and plan. The former concept of disaster coordinating council 
has been slammed a number of times because of the absence of a pro-active and comprehensive 
preparation and response. 

Under the new NDRRMC, the following points were highlighted in its declaration of policy:

(a) Uphold the people’s constitutional rights to life and property by addressing the root 
causes of vulnerabilities to disasters, strengthening the country’s institutional capacity for 
disaster risk reduction and management and building the resilience of local communities 
to disasters including climate change impacts;

(b) Adhere to and adopt the universal norms, principles, and standards of humanitarian 
assistance and the global effort on risk reduction as concrete expression of the country’s 
commitment to overcome human sufferings due to recurring disasters;

(c) Incorporate internationally acepted principles of disaster risk management  in the creation 
and implementation of national, regional and local sustainable development and poverty 
reduction strategies, policies, plans and budgets; and

(d) Adopt a disaster risk reduction and management approach that is holistic, comprehensive, 
integrated, and proactive in lessening the socioeconomic and environmental impacts of 
disasters including climate change, and promote the involvement and participation of all 
sectors and stakeolders concerned, at all levels, especially the local community.

In a nutshell, the former NDCC was renamed to the National Disaster Risk Reduction and 
Management Council. The law further defined the concept of disaster risk reduction and management 
as “ the systematic process of using administrative directives, organizations, and operational skills 
and capacities to implement strategies, policies and improved coping capacities in order to lessen 
the adverse impacts of hazards and the possibility of disaster. Prospective disaster risk reduction 
and management refers to risk reduction and management activities that address and seek to avoid 
the development of new or increased disaster risk, especially if risk reduction policies are not put in 
place.”

It was only in 2009 when  the World Conference on Disaster Reduction had adopted the 
Hyogo Framework of Action that acknowledged the impacts of unaddressed economic, social, 
environmental and political vulnerabilities in a society that is tantamount to concocting a disaster. 
The Hyogo Framework further reads that “there is now international acknowledgement that efforts 
to reduce disaster risks  must be systematically integrated into policies, plans and programmes for 
sustainable development and poverty reduction, and supported through bilateral, regional and 
international cooperation, including partnerships. Sustainable development, poverty reduction, good 
governance and disaster risk reduction are mutually supportive objectives, and in order to meet the 
challenges ahead, accelerated efforts must be made to build the necessary capacities at the community 
and national levels to manage and reduce risk. Such an approach is to be recognized as an important 
element for the achievement ofinternationally agreed development goals, including those contained in 
the Millennium Declaration”.

Weak or Strong State/Government?

Prior to the creation of the National Disaster Risk Reduction and Management Council and 
the recognition of the Hyogo Framework of Action, there was an extremely reactive and impractical 
system in place. Central to this argument is the government’s failure to address the root causes of 
the problem that should have been the primary focus after the creation of the National Disaster Risk 
Reduction and Management Council in 2010.
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The Kalikasan People’s Network for the Environment stated that “natural hazards cannot be 
stopped, but its impacts on society can be avoided or mitigated by reducing community vulnerabilities 
such as poverty and environmental degradation, and through the building of capacities of communities 
to face these impacts. Its denial of these inherent problems in the communities devastated by extreme 
rainfall and weather events over the past three years will serve to neglect long-standing disaster 
risks.” 

Vulnerability is defined by the ESPON Hazards project (in Kumpulainen 2006) as “the degree 
of fragility of a person, a group, a community or an area towards defined hazards.” This refers to 
significant factors in the community that affect the probability of suffering the grave effects of these 
hazards, taking into consideration the response and coping capacity.

As such, the vulnerability of the community of South Libis was reaffirmed three-fold: [1] 
ecologically, such that their geological location as a catch basin for two rivers increases the chances 
of flooding; [2] economically, since the community is composed mainly of informal settlers, thus the 
members have lesser economic power; and [3] socially, as the government exerts less or weak efforts 
to help this poor sector of society (Gonzales & Uyanguren 2010).

Clearly, the former and present government are guilty of further impairing the capacities 
of its communities in preparing and facing the worst scenarios. Primarily, the worsening poverty 
continues to deprive Filipino families of even the most basic social services such as health, housing 
and education. Poverty remains to be the biggest problem in the country where one out of five Filipino 
families were recorded poor in 2012 according to the National Statistical Coordination Board (NSCB). 
From 3.8 million poor families in 2006, there were 4.2 million poor Filipino families in 2012.

When people are deprived of their needs, how would one expect communities to be resilient 
and prepared? If basic needs are not addressed by the government, then obviously it could not move 
forward to more complex requisites of establishing a system that would empower the people and 
make them truly resilient amidst calamities and hazards. 

However, in the case of the community of South Libis, it has been demonstrated that the 
weak government both in the local and national aspect has produced a community who were forced 
to find strength in their unity and distress. While they have actualized a unique response to a very 
devastating condition during and after the storm, it can be said that several factors might have pushed 
them to get their act together since the very lives of their children and entire family were at stake.  

Following the metaphor of a community as an organism, the community would need to “grow, 
produce and sustain life, and to maintain its equilibrium. Maintaining equilibrium or balance is one of 
the core concerns of any system. A [community] acts when it feels out of balance. It will take radical 
action when that imbalance has achieved the level of crisis” (Homan, 2004).

With lacking support from government agencies, the people of South Libis themselves took 
the initiative for their own development. People-centered development puts people first; poor people 
first of all (Dela Cruz 2009). This perspective emphasizes the significant and crucial role of people in 
development. This development approach, as exemplified in the community under study, highlights 
the empowerment of the people in taking an active part for disaster response and survival on one 
hand, and social transformation on the other.

Be that as it may, while self-organization has made the community survive, it still does not 
make up for the weak government that is in absencia in major aspects of their lives. Since the people 
in the community could not depend on a government to take care of their needs, they stood up and 
acted among themselves to push for their best interests and welfare. This is a essentially statement of 
protest and indignation to the kind of government or state that ceased to be relevant among its people. 
Kaelin (2012) argued that “the state is understood as an organism, in analogy to a living organism, 
which cannot be reduced to its parts. All the functions enumerated above cannot be deduced from its 
individual parts; they are the emerging features of the state in a historical process.” In the case when 
a government inexorably fails its people by not addressing the most basic vulnerabilities, the latter 
chose to truss the strength of its members and transform it to a unifying force that would spell their 
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survival. When a government is weak, people’s lives could not simply stop and suffer the former’s 
inutility.The community has the option to unite and move forward. 

However, not all communities would have the same response as not all are the same. As 
mentioned above, there were certain elements of self-organization that were very distinct such that 
they were able to stand up on their own. 

On the other hand, a strong state or government can empower the community even more 
to the point that the people would reach its maximum potential. It could also be that a strong state/
government would result to a stronger community that would consequently be a strong force for 
a genuine social change. If the government is truly responsive to the needs of its citizens, it is not 
impossible for communities to minimize the impact of various hazards and threats. With a strong 
support system, it could even lead to greater innovations and discoveries that could save more lives 
and properties. 

Conclusion

Government’s responses to various disasters that hit the country have not only been assailed 
for its inefficiency but even marred with various controversies such as corruption and extreme 
opportunism. While there is a recognition on the part of the government in its effort to adhere to 
international protocols and conventions, the implementation stage remains questionable and inept.

While efforts from certain communities and various non-government organizations and 
private entities are laudable, the institutional framework and response have been found severely 
wanting. It has been a perpetual critique that the state/government had always gone back to square 
one everytime a disaster hits the country. 

True enough, the international community and the framers of the Philippine Disaster Risk 
Reduction and Management Act of 2010 had laid down the basic requirements in order to address 
the root causes of vulnerabilities to disasters and strengthen its institutional capacity. However, the 
failure to act upon what has already been legislated and agreed upon in the international instruments 
has only aggravated the dire conditions. What truly weakens the the people and the communities is 
the government that has lost its relevance and dignity. It is this kind of government that has become 
more of a liability than a vanguard of the people. 

As a “living organism” working for growth and full actuation of its potentials, the community 
and its people are empowered to unite their ranks in order to protect themselves. They, thus, participate 
in initiatives that create conditions that would uphold their interests and welfare, especially when the 
government has become an insignificant player due to its bankruptcy. Essentially, governments were 
established to carry on the people’s aspirations and defend their rights and welfare. When it no longer 
performs this function, it becomes irrelevant to society.

On the positive side, there is also an opportunity for communities to define their own 
development – one that is truly responsive to their concrete conditions and pressing needs. When 
families and individuals realize the value of their unity, this would result to power and strength. 
While the government has continuously wallowed in its ineptitude, the people are left with a greater 
responsibility to act and stand up for their rights. A state or government that has long lost its relevance 
to its very own people will be thrown to oblivion and eternal condemnation. Consequently, the people 
will rise up to give birth to a new government that reflects their genuine interest and welfare.
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On the growing economic cooperation
between China and Russia

Prof. Jose Maria Sison 
Chairperson, International League of Peoples’ Struggle 

The International League of Peoples’ Struggle notes with interest the fast-expanding 
economic cooperation between the Russian Federation and the People’s Republic of China. 
The recent historic gas deal between the two major powers consolidates their partnership, in 
contradiction with the US-EU-Japan combine, as well as their role as the core in such formations as 
the Shanghai Cooperation Organization and the BRICS economic bloc which seek to veer away from 
US hegemonism.

In the wake of the full restoration of capitalism in both Russia and China in the years of 
1989 to 1991, the US and the rest of imperialist partners sought to engage and bind them, with 
Russia being made the eighth member in the G-8 and being offered partnership with the NATO; 
and both Russia and China being drawn into the G-20 and being made complicit in the UN Security 
Council decisions to allow US wars of aggression, as in Iraq and Afghanistan.

But since then, the trend towards multipolarity has become more evident in opposition 
to the US obsession to remain the sole superpower. Inter-imperialist contradictions have cropped 
up as a result of the entry of Russia and China in the cramped circle of big capitalist powers, the 
accelerated recurrence and worsening of economic and financial crisis, and the growing tendency 
of the US to engage in the subversion of other countries, promote state terrorism, and wage wars of 
aggression.

On the Russia-China gas deal

On 21 May 2014, during Vladimir Putin’s state visit to Shanghai, Russia’s OAO Gazprom and 
the China National Petroleum Corp. (CNPC) signed a US$ 400-billion agreement after ten years of 
negotiations. Under the agreement, Gazprom’s biggest contract thus far, energy-rich Russia promises 
to supply energy-hungry China with 38 billion cubic meters of natural gas per year for the next 30 
years.

The gas will be delivered via the “Power of Siberia” pipeline to northeast China and later 
through another route being planned to reach western China. The pipeline component of the deal 
requires both Russia and China to build pipelines on their respective sides of the long Sino-Russian 
border, with an eventual capacity to deliver 68 billion m3 of gas annually.

The huge gas deal – tagged as the biggest single trade agreement in history – is just the 
latest evidence of Russia’s own unfolding strategic economic and military pivot to Asia, which 
counters that of the US both in scale and in Russia’s astute move of aligning with China. The deal 
occurs in the immediate context of the US pivot to Asia and the US-NATO manipulation of factors and 
events in the Ukraine.

The continuing standoff in and around Ukraine have rankled the US and the EU’s foreign 
policy and security circles. Their imperious-sounding sanctions and threats about suspending 
or cutting energy transactions with Russia have so far failed to isolate or intimidate the Eurasian 
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military power, which boasts of the world’s largest reserve of natural gas and has used its energy 
sources as a strategic leverage in geopolitics.

Russia’s largest energy market remains Europe, but Moscow has been crafty enough to 
avoid being hostaged in its rivalries with the US and EU by diversifying its clientele, including the 
burgeoning energy markets in the Asia Pacific region.

The related pipeline project also allows Russia to deliver energy to its own provinces in the 
Far East, which dovetails with its own pivot to Asia.

On the part of China, the gas deal helps solve its practical problem of supplying its 
expanding energy needs (with its annual natural gas consumption expected to rise from 170 billion 
m3 in 2013 to 420 billion m3 by 2020) while reducing its dependency on highly pollutant coal. 
Although the deal only fills up 10% of China’s demand by 2020, Russia’s energy pivot can increase 
volume as Russo-Chinese ties further warm up. Also, as part of the agreement, Russia has committed 
to double its oil exports to China to one million barrels daily.

At the same time, China gains extra benefits in the gas deal by supplying energy to its less-
industrialized western regions such as Xinjiang and to its northeast (Heilongjiang and Jilin), in 
the same manner that Russia wants to use the pipeline project to fast-track the development of its 
Far East provinces. In fact, a top Chinese official recently offered to unify Sino-Russian plans for a 
common economic zone in the northeast.

From a more strategic view, a steady pipeline source over secure borders with Russia also 
allows China to preempt any adversary from totally blockading its oil supply by sea routes – an 
option being contemplated by the US and its allies with strong naval presence in the South China 
Sea, Strait of Malacca, and Indian Ocean, should hostilities escalate. This approach complements 
China’s “String of Pearls” maritime strategy for protecting its interests in the Asia-Pacific and Indian 
Ocean regions.

Broader areas of Sino-Russian cooperation

A day before the historic gas deal, the Bank of China and VTB, Russia’s second biggest financial 
institution, signed an Agreement on Cooperation that committed both sides to bypass the US 
dollar and pay each other in domestic currencies. Although largely symbolic, the deal supports the 
continuing attempts among the BRICS countries (where Russia and China are building strong ties 
with India, Brazil and South Africa) to diminish their dependence on the US dollar by using other 
currencies in their trade transactions with each other and with Third World countries whenever 
feasible.

Other bilateral agreements were also signed by China and Russia, including the joint 
production of commercial aircraft and heavy helicopters, and joint development projects in the 
petrochemical industry.

The results of Putin’s visit to China thus signals a higher level of increased collaboration 
between the two capitalist powers bridging Europe and Asia – formerly socialist allies in the 
1950s before turning antagonistic over the issue of modern revisionism and fundamental policy 
differences in the late 1950s, throughout the 1960s, until the late 1970s.

Now that both have turned openly capitalist, Russia and China have been redefining and 
restrengthening their ties on the basis of their separate but converging monopoly capitalist interests 
as well as the current in-fighting and realignments among the imperialist powers. Since 2001, 
through the Shanghai Cooperation Organization, the two have been developing political, economic, 
and military ties together with four other member-countries (former Soviet republics Uzbekistan, 
Kazakhstan, Kyrgyzstan and Tajikistan) and five other observer-countries (India, Mongolia, Iran, 
Afghanistan and Pakistan).

Using its economic and geopolitical leverage, Russia has been laying down the groundwork 
for its own diplomatic offensives and expansion of ties with Japan and the two Koreas. Russia will 
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also probably use the Eurasian Economic Union, which will come into effect in January 2015, as a 
magnet for attracting more client states among the former Soviet-bloc countries, and as a bargaining 
chip in its strategy to gain the most from SCO, expanded Sino-Russian cooperation, and its own pivot 
to Asia.

The growing Sino-Russian cooperation is a capitalist marriage of mutual interests. It lays 
bare the alignments and realignments among the imperialist powers and their client states towards 
a new East-West divide reminiscent of the Cold War. The peoples and mass movements fighting 
imperialism in both developed and underdeveloped countries must closely monitor this trend, 
because this has certain implications and consequences in the struggle for democracy and socialism.

Originally published in ILPS website
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Blame, Shame, Injustice

Commentary on Pingkian,

Journal for Emancipatory and 

Anti-Imperialist Education Vol. II

Ionell Jay R. Terogo, M.Ed.

TESL 2 of UP Professional Schools Cebu

“Pingkian”, besides the name of the journal for anti-imperialist education of the Congress 
of Teachers/Educators for Nationalism and Democracy (CONTEND), is a Tagalog noun which means 
“flint” that symbolizes the rise to struggle. The term is also the pseudonym of Emilio Jacinto who was 
an active participant to the Philippine revolution. I know why the publication gave such an allusion 
– we are constantly “struggling.” But I ask – from what?

The second volume of the journal concerns the demise of Kristel Tejada of UP-Manila when 
she committed suicide last March 2013, after having failed to settle a school loan. Contents include 
essays, poems, documents, and statements from organizations printed five months after the incident. 
While news about the 16-year old college student may not concern the whole populace, Pingkian 
tries to infuse to everyone that this “successful attempt” targets the current state of education, 
capitalism and consumerism, corruption, society, economy, and moral and religious standards. These 
factors suggest that Kristel’s is a very brave initiation to struggle against the whole system of tertiary 
education, capitalism.

For this commentary, I will cite three contentions and will discuss each while referring to the 
contents of the journal:

1. Blame

2. Shame 

3. Injustice

First contention, blame. Kristel might have chosen the grim option rather than solving the 
problem head on. Still, she has her story to tell that we all do not know and wish to know. 

Kristel is the victim. She is the victim of youthful ignorance, of societal and filial pressures, of 
circumstance. You might say: “No Ionell, she decided to take her life. Why blame it on anyone else?” 
Because the situation was not a hopeless one and help could have been granted to her. I guess the 
parents did—for instance, her father was a hardworking 24/7 taxi driver. What were her friends 
doing – did they at least try to console her or better yet know her situation in the first place and thus 
reach for help? What was the school doing – did it even try to be caring enough to sway its collection 
policies or better yet advise another option she might have taken in order to continue on with her 
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college degree. Ironic enough, Kristel was a Behavioral Sciences major having “character” problems. 
But she is also human, very young at that, and she failed to weigh the consequences of her behavior at 
times. We cannot blame her. We blame the people around her who “helped” her think that her school 
loan was a very disheartening one. People who have become so heartless not thinking how they could 
have been helpful rather than discouraging. People, or institutions in particular, who are greedy to 
think only of selfish gains rather than serving its true purpose of an accessible and free education for 
the common Filipino.

Quoting Angeles in his poem, A”bsent si Kristel”:

 Baka naman na-ospital (si Kristel).
 Baka walang baon.
 Nagtitipid. Sabagay,
 di ba siya ang panganay?
 Baka walang pamasahe.
 Anak ng taxi driver,
 ni walang pantraysikel?
 Na-late lang daw ng bayad.
 Sabi sa inyo, late lang.
 Teka. Hindi yata pinayagan.
 Magbabayad na nga, ba’t ayaw?
 Baka sipain siya sa UP.

This imagery just helps us visualize how Kristel might have dealt with the situation. And true 
enough, we could just not be happy of what she might be going through. Is she to be blamed for being 
poor? For not being able to pay her loan?

My parents always scratch their heads whenever school tuition is due during high school. 
We do not have much and I almost were not able to take my fourth year final exam. It was scary for 
me, so how much more did my parents feel? Feeling unworthy and incapable. I promised to myself I 
will never want to be in that situation and that is why I enrolled myself a working scholar – so I can 
provide for myself and my parents can focus on expenses other than mine. I discussed Kristel in our 
dinner table once and my parents were angry at her and the situation for suicide is a permanent 
solution to a temporary problem. But, I know how Kristel felt. Being a teenager was never easy and 
teenagers need all the guidance they need, not discouragements.

She is not to be blamed. That is all I am sure of.

Second contention, shame. When I was in high school, my fourth year English teacher cited: 
“If you think education is expensive, try ignorance.” This sounds logical. Studying requires sacrifices 
– effort, time, money! But when I was in college, I was awaken – education is free! And you may 
choose to be ignorant or not. And I am sure too that Kristel did not want to be ignorant either. But 
the institution might want her to remain ignorant; not granting her right to education everyone was 
promised in the Rights of the Child.

It is very shameful that the state-funded University of the Philippines denied her of that right. 
UP – the government institution that is supposed to grant access to quality education for all. What 
makes me more ashamed is that I am studying in the UP system which means I am all hands down to 
what UP has been ideally teaching us – nationalism, integrity, assertion of what is right and just. But 
Kristel’s case is not right and just. Stating a line from CONTEND-UP Diliman’s statement on the 40th 
day after Kristel’s death:

When a promising but poor UP Manila freshman student chose to end her life last 
March 25 because she was forced to either pay her tuition or stop studying by filing FLOA 
(Forced Leave of Absence), the entire moral edifice of our much-touted model of excellence 
for public higher learning institution crumbled! 
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  My respect goes not only to Kristel and her family but to CONTEND and all other alliances 
for expressing that her death is not without meaning. They are not ashamed to mourn – for her death 
and for the upcoming death of accessible education. Justice for Kristel (JFK), Assert Right to Education 
Alliance, and CONTEND-UP Diliman proposed amendments to some “anti-poor” provisions of the UP 
Code. To wit the suggestions:

a. Add “financial incapacity” in Art. 327: “No student shall be denied admission to 
the University System by reason of age, sex, nationality, religious belief, or political 
affiliations.”

*This has been approved by the appointed committee to review the articles of the UP 
Code that even the UP Board of Regents declared “NO QUALIFIED STUDENT SHALL BE 
DENIED ACCESS TO EDUCATION DUE TO FINANCIAL INCAPACITY.” Check.

b. Change the current provision in Art. 330 that no UP student shall be denied admission 
to classes on the sole basis of non-payment of fees instead of students who have not 
duly matriculated cannot be admitted to classes unless the Dean of Admissions authorize 
admission as visitor of not more than five sessions.

*This has been revised by the committee by stating that the Dean may authorize 
enlistment and attendance as student and not just visitor. The point of JFK and the 
alliance to allow admission is because this article just does not coincide with Art. 327 
and their declaration.

c. Change the current provision in Art. 430 that students who are indebted shall have their 
parents notified and that the loan should be paid in full one month before final semestral 
exams. JFK and the alliance suggests that such indebtedness must be paid in full before 
their diplomas, TOR, clearance, and other academic credentials are released.

*This has been revised by the committee by changing the time period from “full one 
month before final semestral exams” to “before the following registration period.” This 
provision again does not reflect what the UP BOR has declared. It is just but fair not to 
grant the student his/her credentials but not allowing him/her registration to the next 
semester might force the student of LOA.

d. Change the current provision in Art. 431 that if a student fails to settle the account at the 
time provided, the faculty may either bar the delinquent student from taking the exam 
or withhold his/her grades. It has been reiterated in the previous article that JFK and the 
alliance suggests that a student may be admitted in the next semester even in his/her 
incapacity to pay because diplomas, TOR, etc. may not be released unless the student 
pays the loan which is before he/she leaves the UP system.

*The committee is strict in its revision that a student may not be allowed to register 
the following semester if he/she fails to settle the account. But a clause is added that 
the Registrar might authorize this in some cases. The approval of case-to-case basis 
appeals might help but it is not the point of JFK and the alliance. What the amendments 
recommend is full admission of students who are financially incapable until their 
graduation which just shows the full implementation of not denying access to education 
due to financial incapacity.

These recommended changes to the provisions and the committee’s anti-poor responses 
lead to my third contention – injustice. Although the committee has submitted revisions to the UP 
Code regarding their response to the public indignation over Kristel’s death, the concrete demands by 
JFK and the alliance have not been addressed. Justice was and is still not served.

JFK and UP Kilos Na alliances mention all over again in their joined statement that Kristel 
needs to be sufficed with justice! How do they say justice can be served warm enough to appease the 
damage that has been done? Two things:
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1. Revocation of the FLOA and all other provisions in the UP Code which penalize poor 
students: Articles 330, 430, and 431.

As in the second contention, the changes were done by the committee but with 
inference that they still want to gain financial security over the approval of economically 
disadvantaged students to remain and finish their studies in UP. The revocation of the 
FLOA will also ensure the consistency of the BOR’s statement that no student is denied 
education due to financial incapacity. Also, the FLOA has done a lot of misconstrues, 
many of which under the interpretation that the student is forced to leave by UP itself 
because of economic reasons, and not because of any other particular reason like possible 
academic rest or family emergency. No! Because the student cannot pay and therefore is 
not allowed to enroll in the next semester without warning.

2. Scrap the Socialized Tuition and Financial Assistance Program (STFAP)

The STFAP is a subsidized system of dispensing tuition to brackets of social stature. For 
example, the low income bracket will only pay a very minimal amount of school fees, 
the second low income bracket will pay lesser amount of school fees, etc. It just sets the 
bar for a more fair and just system in relation to the family’s economic status. But what 
is happening in the UP system is that the STFAP is used in order to increase tuition; 
historically ranging from P40 per unit in 1989, change of leadership means STFAP reform 
to P300 per unit, to another push in 2006 with a booming P1,500 per unit. If this is for 
the socialized tuition, this means the paying students or those who cannot pay but are to 
pay because they did not apply for STFAP will pay a higher rate per unit. And, the current 
UP administration became rigorous in its paying policies thus FLOA.

I honestly thought that UP is a poor-friendly school aside from it is a public school but 
because of the STFAP which I knew since I was in high school. The fair subsidy just gives 
a spark of hope to poor families who would want to send their children to a quality and 
liberal school. The STFAP has made UP an elite institution, just as a private school that 
has paying students and “scholarships” for deserving students. As I quote sentences from 
JFK and UP Kilos Na! alliance’s statement:

“No amount of reforms of the STFAP can change the fact that it is an income-
generating scheme with students as the clientele that has no place in a public university 
such as UP! It should be scrapped and tuition should be rolled back to a flat-rate system 
befitting a state university especially THE national university.”

“…education is a right and that right includes the right to higher education. 
The University of the Philippines as a public university should ensure that that right is 
protected, promoted, and fulfilled to the fullest. Instead of charging high tuition and 
multiple student fees, it should assert to the Aquino government full state subsidy to UP 
and all state universities and colleges.”

 Article 14, Section 1 of the Philippine Constitution wits: “The state shall protect and promote 
the right of all citizens to quality education at all levels and shall take appropriate steps to make such 
education accessible to all.” UP Kilos Na! alliance asserts by recapping this basic constitutional premise 
and that we should continue to rally against UP system and revolving UP back to its roots – to provide 
people with education as an inherent right and not as a commodity for sale and to fulfill its function 
for research, teaching, extension services, and social criticism, all of which for the improvement of 
society and nothing else. From the affirmative rebuttal speech of debater James Farmer, Jr. in Denzel 
Washington’s movie, The Great Debaters: “The law did nothing. Just left us wondering – why. As what 
my opponent says, nothing that erodes the law is moral. But how about the unjust treatment the Negros 
are experiencing within the state laws? St. Augustine said, ‘An unjust law is no law at all.’ So I have a 
right and duty to resist.” We are like the Negros, devoid of rights and the law did nothing but confuse 
us which to obey. So we should continue to resist the oppression and exploitation through solidarity, 
affirming our beliefs and rights, and through prayer and hope – that everything will turn out fine.
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Kristel wrote on her suicide note: “Salamat sa lahat magkikita pa ulit tayo.” What keeps her 
positive on our future meet-up? That justice will be served for her in time! That justice is something 
we all hope for. The only thing is she was in the verge of stopping already, that she is asking everyone 
to continue the work for justice while she temporarily rests. Do I say we be like Kristel dying? I say 
we be like her who is hopeful for the future of justice, that again everything will turn out fine. It may 
not turn out to be what we would like it to be but it will turn out for the good of everybody. How? 
Fr. Pascual said during the requiem mass for Kristel, “It’s a scandal in these modern times and in 
this supposedly growing economy to have such a tragedy because of failure to pay tuition… May the 
death of the 16-year-old Behavioral Sciences freshman from UP Manila open the people’s eyes to their 
responsibility to one another as children of God.” If everyone remains in abnegation, selflessness, then 
we would not think of financial gain but in how to help everyone to improve our country.

To end this long commentary, here are lines from Barrios’ poem, “Lason”:

 Ngunit hindi rito natatapos
 Ang salaysay ng mag-aaral
 Na hindi makapag-aral
 At ng lasong kumitil sa kanyang buhay
 Sa nakatirik na mga kandila
 At sa balabal ng pagluluksa,
 Tayo rin ay sumusumpa.
 Ipaglaban ang marapat.
 Edukasyon sa lahat,
 At sa bawat mahirap
 Ay dangal, ay lakas,
 At pag-angkin sa bukas.

***

Ionell Jay R. Terogo is awarded as the Most Outstanding HS Teacher for school years 2012-2014 at 
B.R.I.G.H.T. Academy where he is the HS English Subject Head. In his baccalaureate years, he graduated 
Summa Cum Laude at University of San Jose-Recoletos Cebu City last October 2011. He took part 
of the search for the Outstanding Students of the Philippines Region VII for 2012. Currently, he is 
facilitating L.E.T. review sessions and seminars related with education and English language teaching 
while pursuing his special problem in UP Professional Schools Cebu.
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Need for Drastic Healing

Alan Jazmines

Andrea Rosal, daughter of deceased rebel spokesperson “Ka Roger” Rosal, was seven 
months pregnant with her first baby, when she started to feel unusual contractions and pains in 
her womb, and was already very much worried regarding her about-to-be-born baby. She had to 
urgently seek medical attention, travelled far from the hinterlands of Mauban, Quezon for medical 
check-up in a hospital in Metro Manila, and then went to rest at the house of a baranggay chairman 
in Caloocan City, where she was to stay during her continuing medical check-ups.

Information about her presence in the house, however, reached state intelligence units, 
which led to the March 27 raid of the baranggay captain’s house by the National Bureau of 
Investigation (NBI) and the Intelligence Service of the Armed Forces of the Philippines (ISAFP), 
and to her arrest, together with that of a young male companion. The two were initially detained at 
the NBI headquarters. In April 13, the two were transferred for detention at Camp Bagong Diwa -- 
Andrea at the Female Dormitory - Taguig City Jail, and her male companion at the Special Intensive 
Care Area Jail.

Andrea’s pregnant and ill conditions, the pains she was suffering and her worries about the 
baby in her womb were not given any regard at all by her jailors. Despite the pains she was going 
through and the critical situation of the baby in her womb, she was assigned to a tarima (prison 
bed) at the third level. As she could not climb high to the third level and, if she actually had to do so, 
it would have been very risky for her and her about-to-be-born baby. She was thus made to sleep 
very uncomfortably on the floor of her prison cell. She had no electric fan to fend off the excessive 
heat in her cell. The subhuman conditions inside her cell gave her and the baby in her womb undue 
stress. Jail and state authorities gave not a hoot about all these sufferings she and the baby in her 
womb went through.

As the premature labor, contractions and pains Andrea was feeling in her womb were 
worsening, and it looked like she was to give birth very soon, she, her fellow political prisoners, 
and her human rights doctors and lawyers kept asking jail authorities that she be brought soonest 
to a hospital. The jail authorities, however, claimed that there were no bed spaces available in 
nearby public hospitals. It had to require a court order, sought by her human rights lawyers and 
arrangements made by her human rights doctors, for her to finally be brought to a hospital.

Her confinement at the Philippine General Hospital, starting May 16, was finally worked out 
by her human rights doctors. She was then already experiencing intensified contractions and more 
pains in the womb. She gave birth the very next day. Less than a day after, the baby -- named Diona 
Andrea -- died due to various complications. Andrea did not even have the chance to see and hug her 
baby alive.

Even Andrea’s brief attendance at the wake of her baby was hard fought by her human 
rights lawyers, and was only conceded with much stinginess by the court, where the request for 
her attendance at the wake was filed. She was not at all given permission by the court to attend her 
baby’s burial.
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Andrea, who suffered very much during her pregnancy and delivery, had to stay longer to 
recuperate in the hospital. But her jailors insisted that she be brought back to her detention cell as 
soon as possible. And last June 4, her jailors even forcibly dragged her out of her hospital room, out 
of the hospital itself, and shoved her back to her detention cell. 

Her jailors armed themselves with doctored hospital discharge orders, requested by jail 
authorities and the jail doctor, and not by her official obstetrician and other human rights doctors, 
who were officially in charge of her hospitalization and healing process. The hospital discharge 
orders brought by her jailors were purportedly approved by the court, but actually did not yet have 
any court approval.

To make matters worse, jail authorities followed up her forcible return to her detention cell 
by tightening restrictions on visitors at the jail where she has again been confined. Since her forcible 
return there, visitors of Andrea and other political prisoners there have harshly been limited to only 
immediate relatives. It has since become very difficult for friends and others, including many human 
rights workers and advocates, to visit Andrea and her fellow political prisoners at the jail where she 
is again confined.

The way jail and state authorities treat non-VIPs (not Very Important Prisoners) -- 
especially political prisoners, who were thrown into jail because of their loud and forceful advocacy 
of and struggle for radical political, cultural and socio-economic changes -- is what is actually most 
sickening, and reflects a very sick and rotten system of jail management, of the dispensation of 
justice, of governance, and of the existing social order in the country today.

It is this sick and rotten system that actually made Andrea and the baby in her womb all the 
more sick.

It is this sick and rotten system that actually killed Diona Andrea. 

It is this sick and rotten system that urgently needs drastic total healing, so that our people 
-- the mass of our suffering exploited and oppressed people -- and their Diona Andreas may live.

Alan Jazmines
Political Prisoner
Special Intensive Care Area Jail
Camp Bagong Diwa, Taguig City
30 June 2014
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Make the Butcher Palparan Pay Dearly for All 
his Capital Crimes against the People

We, political prisoners -- living victims of arbitrary arrest, illegal detention, torture, attempts at 
extrajudicial killings, and other fascist violations of our human rights under the hands of military/
paramilitary, police, prison, and other forces of repression under the auspices of the reactionary 
ruling state, are glad that one of the most notorious fascist butchers of social activists and even of 
innocent masses, has at last been caught and now held in jail -- at least, as of now.

Progressive and revolutionary forces all over the country are determined to make General 
Jovito Palparan -- The Butcher -- pay for his numerous capital crimes against the people, from as 
far south as the Eastern Visayas provinces of Samar and Leyte, the Southern Tagalog provinces of 
Mindoro, Quezon and Laguna, up to as far north as Nueva Ecija and other Central Luzon provinces.

We, political prisoners, as well as our loved ones, co-advocates of social change and the masses 
we have been dedicated to serve, have actually been among the numerous victims of the fascist 
crimes of The Butcher Palparan and others like him, including many still in the active service of their 
reactionary armed forces.

The Butcher Palparan and others like him are actually the ones who deserve to be in prison, 
and not at all we, who have all along only been seeking to serve the people to the fullest and have no 
crimes at all against the people.

We, political prisoners, our fellow dedicated advocates of social change for the sake of the 
people, and other victims of The Butcher Palparan and his ilk’s fascist repression and violence, will 
be closely following how he will be treated and made to go through the present ruling state’s course 
of justice ... as we know full well that efforts to frustrate such will always be sought by promoters 
and “bosses” of his like in the ruling state, from the military, police, jail, prosecutory, judicial, 
legislative, up to the executive level.

Political prisoners
at Camp Bagong Diwa,
Bicutan, Taguig City
15 August 2014

Camp Crame      
Benito Tiamzon
Wilma Austria Tiamzon 
Eduardo Serrano 
Renante Gamara
Dionisio Almonte
Ramon Argente 
Gloria Pitargue-Almonte
Rex G. Villaflor
Lorraine Alfonso-Villaflor
Joel E. Enano
Jeosi Nepa-Enano
Arlene Panea
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Camp Bagong Diwa
Alan Jazmines      
Gemma Carag 
Emeterio Antalan     
Marissa Espedido 
Leopoldo Calosa     
Rhea Pareja 
Tirso Alcantara      
Ma. Miradel Torres 
Aristides Sarmiento     
Ma. Loida Magpatoc 
Jesus Abetria Jr.      
Pastora Latagan 
Alex Arias      
Andrea Rosal 
Fidel Holanda      
Miguela Pinero 
Rolando Laylo      
Evelyn Legaspi 
Voltaire Guray
Hermogenes Reyes Jr.
Jared Morales
Eliseo Lopez
Philip Enteria
Juanito dela Pena
Alberto Macasinag
Cirilo Verdan Jr.
Raphael de Guzman
Reynaldo delos Santos
Elmer Desuyo
Eddie Cruz
Antonio Satumba
Elmer Torres
Dennis Ortiz
Modesto Araza
Felicardo Salamat
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BAGAMAT WALANG KATIYAKAN O 
KAHIHITNANAN, UMAASA PA RIN ANG 

SUGALERO....

E. San Juan, Jr.

Bigo, walang bathalang liligtas o sasagip sa iyo sukat na ipagsamo

Paltos, anong tadhanang nagbabanta sa pagliko ng daan

Mintis, sinong nag-aabang sa pagtawid mong walang inaasam-asam

Palyado, saan dadako, anong gagawin sa balighong pangyayari

Kulang-palad, saan patutungo na walang paralumang gagabay

Amis, patnubay mo ang anino’t larawang nakapinta sa pader

Sawi, siguradong may wakas sa hangganan ng landas

Bagsak, bumukal ang pag-asa sa kawalan at sa paglisan

Talo na, di sinasadya’y tinutukso ka ng pagkakataon

Laos, nakuha pang lumingon upang mapagsino ang sumusunod

Gapi, huwag bumalik o lumihis sa tsansang ipinagkait

Narito, sa imaheng namasdan mo nakasilid ang iyong kapalaran



��

Bigo man, sige pa rin ang galaw ng imahinasyong nakatiwangwang

Narito, sa sinibak na kahoy galing ang dais na inihagkis ng makapangyarihan

Sandali, dumaplis  muntik na, walang suwerte walang tagumpay

Saglit, kapurit lamang, halos wala, masusulyapan mo sa pagitan ng rehas

Buwisit, kahit malas, sa bawat siwang sumisingit ang tagapag-ligtas

Ngayon, tunay nga, trabahong pagmamahal ang pagpusta sa pagbabagong-buhay
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PAGTUTUOS SA HINULUGANG TAKTAK,
ANTIPOLO, RIZAL

E. San Juan, Jr.

Abala tayo pagkaraang dumalaw sa mga kasama’t bilanggo sa Camp Bagong Diwa.

Narito tayo sa Antipolo, umaapaw sa takot at pangamba, tinatanaw

 ang istatwa ng Birhen ng Immaculate Concepcion Church

  nilambungan ng mga higanteng gusali ng SM at Robinson Mall....

Balisa, alinlangang --dahil alanganin? Anong dapat gawin

   sa labas ng rehas at pader alang-alang sa mga nakapiit?

Sa loob, mahigpit at ginigipit, walang masagap na huni o saluysoy ng batis.

Sa kasalukuyan, di masukat na hilakbot, iniisip kung ilang libong biktima--

 subsob sa agam-agam, walang hanggahang bagabag, pagkabalino....

Sa iyong panimdim, Mahal, di pa naghihingalo ang pag-asa sa gitna

 ng mahinahong salimbay ng kawayan sa dapit-hapong ito

      sa loob ng hardin ng Birhen, bago tayo lumipat sa Hinulugang Taktak....
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Tiyak na gigising tayo sa umaga, masigla, ngunit sila sa seldang siksik--paano?

Alaalang di natigatig, tayo’y nahulog sa bangin ng rehimeng sakim at malupit;,

 sinugpo ang pagkatao’t sinupil, dinuhagi, inapi--ilang dantaon na....

Sa kung anong kabalighuan, inaasam pa ring makahulagpos, tumalon, tumakas....

Minsa’y napagwaring ubos na ang pagtitiis, nilunod na ng hilahil at ligalig.

Dito sa pampang ng ilog, minamasid ang talong walang pagod....

Kagila-gilalas ang biyaya ng kalikasan, pinapawi ang sindak, balisa’t pag-aalaala.

Walang ipinagkakait ang kalikasan, walang pagbabawal, pinagbibigyan, 

       kahit hindi lumuhod o magdasal.

Payo mo, Mahal, itakwil ang lumbay, itigil ang dalamhati, huwag dumaing.

Nawa’y maiwaksi ang pagkabahala’t  tanggapin ang idinudulot ng bawat sandali....

Wala ngayon, tapos meron....Di pa ganap sila, tayo....patuloy ang agos, daloy--

Namumutawi doon, ngayon, ang tinig ng kinabukasang kasaliw

 ng awit ng ibon at lagaslas ng talon sa bawat buntung-hininga.

Kaakit-akit ang tanawing kumakanlong sa atin, kaalinsabay ng usad ng panahon.

Sa maluwalhating oras na ito, walang ligamgam na gumagambala--at sa gayon,

 pabayaan ang inhustisya? Payagan ang kabuktuta’t pagmamalabis?

Dito sa Hinulugang Taktak, limot na ang pag-aantabay sa ipinangako ng Birhen.

Di na inaapuhap, ipinagkatiwala sa mga anak at salinlahi

  ang ani at kaganapan ng kinabukasang malaya’t maligaya...

Walang alinlangan, damhin ang sukdulang malasakit ng araw at bulaklak at agos

  alang-alang sa mga ibinilanggo. dinukot, binugbog, pinaslang..
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Natalukbungan na ng ulap ang krus ng Simbahan, ang mukha ng Birhen....

Dito sa pampang, hindi talusira’t mapanibugho ang damo’t halaman... Ngayon,

Nakatambad ang mukha mo sa humahapong sikat, natabingan ng lungkot

 ngunit bunyag, nakalantad sa titig ng bulaklak at haplos ng amihan--

Sa gunita ko’t panaginip, alaga’t hinirang ka ng sanlibutan, bukod-tanging pinagpala....

Bumitaw, bumigay, hiwalay sa anino ng Birheng ligtas sa kilabot ng Estado,

 pumipintig ang damdamin sa bawat salimbay ng tubig, 

  pumipiglas, pinupukaw ng mga bayaning nag-alay ng buhay...

Walang kailangan, matiyagang isakatuparan ang hinihingi ng pagkakataon,

 ang anumang napagkasunduang pasiya ng kolektibo sa pakikibaka.

Walang alinlangang magtatagpo muli tayong lahat sa sangandaan ng Antipolo

 hanggang may kaluluwang nais umigpaw, bumaklas, umalpas,

  diwang nasang yapusin ang hibong pumupulandit sa talong marahas, 

 lakas ng pangarap at pithayang rumaragasa’t dumadaloy 

       sa ating pinagbuklod na dibdib.

###
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HINDI MADALA SA DALAHIRA: 
Litanya sa Panahon ng Globalisasyong 

Neoliberal

E. San Juan, Jr.

Dahil kumain ka ng mansanas (imported) kahit ipinagbawal

Dahil lumangoy ka sa baha’t nais daluhungin si Manny Paquiao

Dahil nagsuka’t nagtae kayo pag-ahon sa estero ng Binondo

Dahil nakalipad na’t di na kailangan lumakad sa ibabaw ng dagat

Dahil ninakaw ang ginto’t pilak ng mga katutubo sa Bontoc & Camarines

Dahil naghimagsik ang mga alipin bago maging migrante sa Saudi

Dahil humina ang tuhod sa hubad na Shakira’t Marian Rivera

Dahil buhay-alamang sa loob at labas ng Hacienda Luisita

Dahil sumakit ang katawan ng abot-diling buntis sa Camp Bagong Diwa

Dahil mali ang akalang laging pipi’t bulag ang mga patay-gutom

Dahil walang balato sa politikong bantay-salakay sa pork-barrel

Dahil palalayain daw tayo ng katotohanan ng panginoon

Dahil nais nating sumakabilang-buhay sa kaharian ni Lazaro

Dahil nadaya kayo sa Pagcor casino’t ipinagbili ang kaluluwa

Dahil nagkunwaring Doktor Fausto’t doble-karang nakipaglamangan

Dahil hindi na sisipot si Magdalena upang maghintay ng iyong pagbangon

Dahil nagkatusak ang ahas sa gubat ng imperyo at hardin ng Malakanyang

Dahil tayo’y sawa na sa pakulong Oplan Bayanihan at gayuma ng Amerika

Dahil wala raw dahilang hindi iginuhit ng tadhana natin

Dahil panaginip mong matagpuan sina Shirley Cadapan at Karen Empeno
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Dahil bangungot lang ito sa utak ng mandurukot na pulis at militar

Dahil wala raw dahilang hindi kulapol ng kapalaran natin

Dahil sa iyo, sabi ni Imelda, di na madadala sa dalahirang hilahil

Dahil dakdak ka nang dakdak siguradong dadalihin ka ng darling mong Maykapal!
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TRANSKRIPSYON NG ILANG BYTES NG 
KOMPYUTER NG NASA, WASHINGTON, DC,USA

E. San Juan, Jr.

---”Everyone in the planet is under total surveillance today.” --Edward Snowden

--”Nothing is meaningless....”  --Sissi, sa pelikulang The Princess & the Warrior

Gising ka na ba?  Anong gumagapang na hayop sa silong? Bakit makulimlim?  Naramdaman mo 
ba?  Masakit ba? O nakakikiliti?  Malambot ba? O matigas? May kumakatok ba? Nariyan na ba sila? 
Bakit may agunyas sa bukang-liwayway?  Gusto mo ba?  Ayaw mo? Barado ba ang tubo ng kubeta?  
Inaalimpungatan ka ba?  Anong ginagawa ko rito?  Nabasa mo ba si Kierkegaard?  Malapit ba o 
malayo?  Biro ba lang? Makibaka ba, huwag matakot? Nilabasan ka ba?  Kailan tayo tutugpa?  Sino 
iyang nakamaskara?  Peks man? Sino ang nagsuplong?  Swak na swak ba?  Dapat ba nating dalhin 
ang kargada?  Mabigat ba o magaan? 

Sino si Yolanda?  Liku-liko ba ang landas ng mahabang martsa?  Bakit kasing-pait ng apdo?  Doon 
ka ba nakatira?  Anong kulisap ang katulad ko? May kurakot ba sa mga pulong inaangkin?  Sino’ng 
nagtatanong? Nasaan ang I-pad mo? Sino ka ba sa kanila?  Iyon ba ang burol o lambak?  Nakarating 
na ba tayo? Bakit mababa ang lipad ng kalapati?  May kilala ka ba sa Abu Sayyaf?   Nasaan ang 
hanggahan ng bughaw at luntian?  May umutot ba?  Paano ang hapunan?  Iyon ba ang pulang 
sagisag? Papasok na tayo o lalabas? Magkano ba ang suhol?  Puwede ka bang sumagot?  Pinupulikat 
ka ba? Anong ibig mong sabihin?  Bakit nag-alapaap ang salamin? May naamoy ka ba? Paano tayo 
makatatakas?  Bakit bumaligtad? Na-etsa puwera ba sila?  Ano ang kahulugan nito? Masaklap ba 
ang nangyari?   Nasaan na ba tayo? May serpyenteng nagpugad sa dibdib mo? Bakit tumitibok ang 
bukong-bukong?  Anong ginagawa ko rito?  Malinaw ba ang kahulugan ng babala?  Kinakalawang ba 
ang tulay na bakal sa Camp Bagong Diwa? Ano ang talaangkanan ng diskurso?  Sino ang humihiyaw 
ng “saklolo”?  May apoy ba sa butas ng karayom?  Susi, anong susi?  Bakit nagkanulo? Naipit ba 
ang bayag mo paglundag? Bumubulong ka ba?  Ano ang kulay ng sinegwalas?  Ano ang katuturan? 
Bakit nakunan kundi buntis? Mainit ba o malamig? Paano bubuksan ito? May napinsala ba?  Bawat 
bagay ba ay kailangan? Puwede na ba tayong umuwi? May hinala ba sa nagpatiwakal? Kilala mo 
ba si Ludwig Feuerbach? Bakit walang asin ang sinigang?  Paano tayo makalulusot?  Bumulong ka 
ba?  Kung hindi ngayon, kailan pa? Nasa loob daw ang kaharian? Magaspang ba? Bakit may apog sa 
kalingkingan? Bingi ba ako? Mangyayari kaya ito?  Kung magunaw ang mundo, mapapawi ba ang 
utang natin?  Sindak ka ba? Hanggang saan mo malulunok ito? Bakit tayo narito? Mas gusto mo ba 
ng sopas o salada?  Tanga ba ako? Bangungot ba ito o panaginip? Bakit mahapdi ang lalamunan ko? 
Malamig ba ang hipo ni Lazaro?  Bakit tapos na?  Inis at yamot ka ba? Bakit may nangangaluluwa? 
Nais mong dumalaw sa bunganga ng sepulkro? Magkano ba? Pag-ibig ba raw ang makalulutas 
ng lahat? Niloloko ba tayo? Akin na ang sukli?  Bawal bang mag-alis ng kulangot?  Bakit buhay-
alamang? Puwede bang umihi rito?  Bakit walang pinto o bintana? Malikmata ba ito? Bakit wala kang 
imik?
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SA HAGUPIT NI YOLANDA,  NAGKABUHOL-
BUHOL  

E. San Juan, Jr.

1.  Ang laki sa layaw, magsalawal ma’y aliswag.

2.  Ang di lumingon sa pinanggalingan, hindi makatatawid ng karagatan.

3.  Ang bibig ng ilog iyong masasarhan hanggang wala ka sa langit.

4.  Huwag kang magtiwala sa guhit, sa malabong mata’y garing pa rin.

5.  Ang hirati sa bahag, karaniwa’y hubad.

6.  Ang sakit ng kalingkingan, di makararating sa paroroonan.

7.  Walang matimtimang birhen sa patak ng tubig lang naaagnas.

8.  Masubali’t sugat na mahapdi, ang pagkatalo ay palagi.

9.  Pagkamatay ng sinag, ang bibig ng tao’y di matatakpan.

10.  Ang panalo ay sakali  sa matiyagang manalangin.

11.  Mayaman ka man sa sabi, kung singili’y napopoot.



71

12.  Ang taong nagigipit ay wala ring laban kapag nag-iisa.

13.  Di man makita ang ningas kung patay na ang kabayo.

14.   Natutuwa kung pasalop, sa patalim man ay kakapit.

15.  Ang sungay ng usang mahalo sa garing, masamang bati ng katotong pili.

16.  Batong-buhay ka man sa sakdal ng tigas, walang pintarong bayawak.

17. Ang di magsapalaran, dukha ka pa rin sa sarili.

18.  Gaano man ang tibay ng piling abaka, damdam ng buong katawan.

19.  Nasa diyos ang awa, aso ang magpapahayag.

20.  Aanhin pa ang damo, nasa tao ang gawa.  --##


